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A
DIALOGUE
A METHODIST

A CHURCHMAN.

I muft ftill ftand to it, that

almoft all the Sermons of

your Bifhops and Curates, for thefe laft

hundred Years, have been full of a Soul-

deftroying Doétrine *.

Churchman. Pray, what is that Do&rine ?

Methodiff. It is the Doctrine of Salvation,

“ partly by Faith, and partly by Works;
“ or Juftification by Faith and Works +4.”

Churchman. Salvation by Faith and Works,

15 a plain, and very intelligible Scripture-

Truth. But Salvation partly by Faith and

partly by Works, is a falfe and groundlefs

B Explication

Methods?. SAY what you will, Sir,

. ® Mr Berridee’s Letters, p. z0u + Ibid. p. 15.
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DIALOGUE

BETWEEN

A Methodist
and

a Churchman.

Methodist. Say what you will, sir, I
must still stand to it, that almost all the
sermons of your bishops and curates, for
these last hundred years, have been full
of soul-destroying doctrine.* Church-
man. Pray, what is that doctrine?

Methodist. 1t is the doctrine of salva-
tion, "partly by faith, and partly by
works; or justification by faith and
works."**

Churchman. Salvation by faith and
works, is a plain, and very intelligible
scripture-truth. But salvation partly by
faith and partly by works, is a false and
groundless

Mr. Berridge's Letters, page 20. Ibid. page 13.
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Explication of the Matter, proceeding either
from Art, or Ignorance.-What founder Gofpel-
Truth, than to fay, that we are faved by
Jefus Chrifi, God and Man? But, what
falfer Account could be given of it, than
to fay, that if fo, then we are faved, partly
by Jefus, and partly by Chrift ; that Jefus
does fomething, and Chrift adds the reft.
For is not Jefus Chrift, as fuch, the one
undivided Saviour, with one undivided
Operation ? And who can more endeavour
to lofe the Meaning, and pervert the Senfe
of this Gofpel-Truth, than he, who con-
fiders Jefus, as feparately, and Chrift as
feparatley, doing their Parts one after the
other, the one making up what was wanting
in the other, towards the Work of our
Salvation ?

Now to feperate Faith from Works, in
this manner, the one partly doing this, and
the other partly deing that, is in as full
Contrariety to Scripture, to all Truth, and
the nature of the thing, as to feparate Jefus

from Chrift. For as the ome Saviour is-

manifefted in and by Jefus Chrift, one
undivided Perfon; {o the ome Salvation is
manifefted, when Faith is in Works, and
Works are in Faith ; as Jefus is in Chrift,
and Chrifk is in Jefus.

Again,
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explication of the matter, proceeding ei-
ther from art, or ignorance. What
sounder gospel-truth, than to say, that
we are saved by Jesus Christ, God and
man? But, what falser account could be
given of it, than to say, that if so, then
we are saved, partly by Jesus, and partly
by Christ; that Jesus does something,
and Christ adds the rest. For is not Je-
sus Christ, as such, the one undivided
savior, with one undivided operation?
And who can more endeavor to lose the
meaning, and pervert the sense of this
gospel- truth, than he, who considers Je-
sus, as separately, and Christ as sepa-
rately, doing their parts one after the
other, the one making up what was
wanting in the other, towards the work of
our salvation?

Now to separate faith from works, in
this manner, the one partly doing this,
and the other partly doing that, is in as
full contrariety to scripture, to all truth,
and the nature of the thing, as to sepa-
rate Jesus from Christ. For as the one
savior is manifested in and by Jesus
Christ, one undivided person; so the one
salvation is manifested, when faith is in
works, and works are in faith, as Jesus
is in Christ, and Christ is in Jesus.
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. Again, how plain and good a Scripture-
Truth is this, that the loving of God with
all the Powers of Heart, Soul, and Spirir,
and the loving our Neighbour as ourfelves,
is the one true fulfilling of the whole Law
and Prophets. But how fallely would
this be fet forth by him, who fhould fay,
that it is partly the Love of God, and
partly the Love of our Neighbour, the one
adding that which the other wanted, and
doing that which the other could not do;
as if they were two feparate Things, which
with their different Powers make up the
fulflling of the Law. For thefe two
Loves, or rather two Names of Love, are,
in the ftri¢eft Truth, but one Thing, one
divine Spirit of Love, from one Ground, full
of one and the {fame Operation, no more
different, or feparable from one another,
than Flame is different, or ﬁ:par:abic from
it's flying wupwards.——Thus St John, If a
Man fay, I love God, and bateth bis Brother,
ke is a Lyar ;—but he could not therefore
be a Lyar, if the Love of God was a different,
or feparate Thing from the Love of our
Neighbour. .

Yet this is your Friend’s falfe and miftaken
way of fetting forth Juftification, if fo be,

it is by Faith and Works; namely, his

B2 - dividin g
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Again, how plain and good a scripture
-truth is this, that the loving of God with
all the powers of the heart, soul, and
spirit, and the loving our neighbor as
ourselves, is the one true fulfilling of the
whole Law and prophets. But how falsely
would this be set forth by him who
should say, that it is partly the love of
God, and partly the love of our neighbor,
the one adding that which the other
wanted, and doing that which the other
could not do; as if they were two separate
things, which with their different powers
make up the fulfilling of the Law.—— For
these two loves, or rather the two names
of love, are, in the strictest truth, but one
thing, one divine spirit of love, from one
ground, full of one and the same opera-
tion, no more different, or separable from
one another, than flame is different, or
separable from its flying upwards.
Thus St. John, "If a man say, I love God,
and hateth his brother, he is a liar"; but
he could not therefore be a liar,— if the
love of God was a different, or separate
thing from the love of our neighbor.

Yet this is your friend's false and mis-
taken way of setting forth justification, if
so be, it is by faith and works; namely,
his
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dividing them afunder from one another,
and afcribing his own invented partlies and
partlies, firft to one, and then to the other ;
all which is as mere Fiction, and full of the
fame Abfurdity, as if fome other Scholar,
fhould with the like partlies fet forth
the State of a living Creature ; viz. that if
it'is in a living State, it muft be fo, partly
by Life, and partly by it's living Operations,
as if Life and its living Operations were two
diftin& and feparate Things, that contributed
their feparate Powers, and joined in their
different Actions, to make and keep up a lv-
ing Creature. This, and not one jot lefs,
is the Abfurdity of your partlies and partlies,
afcribed to a Juftification, fuppofed to be the
Effet of Faith and Works.——For Chriftain
Faith and Chriftian Works, are as much
gne and the fame indivifible Thing, as Life
is one and the fame indivifible Thing with
it's living Operations.

Methodiff. T can call all this nothing elfe

but quibbling about Words, and mere run-.

ning away from the one only Thing, which
ought to beé debated, and that is, whether
St Pewl hath not, over and over, placed the
whole of Juftification in and by Faith alone ?
Churchman. Let me afk you, did you ever
hear or read of a dead Faith, and a living
Faith,
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dividing them asunder from one another,
and ascribing his own invented partlys
and partlys, first to one, and then to the
other; all which is as mere fiction, and
full of the same absurdity, as if some
other scholar, should with the like part-
lys set forth the state of a living creature;
viz., that if it is in a living state, it must
be so, partly by life, and partly by its liv-
ing operations, as if life and its living op-
erations were two distinct and separate
things, that contributed their separate
powers, and joined in their different ac-
tions, to make and keep up a living crea-
ture. This, and not one jot less, is the
absurdity of your partlys and partlys, as-
cribed to a justification, supposed to be
the effect of faith and works. For
Christian faith and Christian works, are
as much one and the same indivisible
thing, as life is one and the same indi-
visible thing with its living operations.

Methodist. 1 can call all this nothing
else but quibbling about words, and
mere running away from the one only
thing, which ought to be debated, and
that is, whether St. Paul hath not, over
and over, placed the whole of justifica-
tion in and by faith alone?

Churchman. Let me ask you, did you
ever hear or read of a dead faith, and a
living
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Faith, or do you think the difference be-
tween them to be nothing at all, but that
the one has as much of Juftification in it as
the other? .

Methodiff. This is a trifling Queftion,
fince you know, as well as I do, that our
awakened Preacher has exprefily declared,
that there is dead Faith, and that it is then
dead, when it worketh not by Love.

Churchman. Well then, if fo, the Matter
ftands thus; Works prove Faith to be living ;
Want of Works prove Faith to be dead ; and
thence you conclude, that it is a Soul-deftroy-
ing Dottrine, to teach Chriftians, that they
are to be faved by Faith and Works.—Surely,
Sir, you are not quite awake,

Methodifi., You are growing hot, my
Friend, but be as hot as you will, I muft
tell you in the Words .of Mr B—— *¢ That
“ be you ever fo fober, ferious, juft, and
* devout, you are ftill under the Curfe of
“ God, provided you have any allowed Re-
“ liance on your own good Works, and
“ think that they are to do fomething for
“ you, and Chrift to do the reft.”

Churcbman. In Anfwer to this, I only fay,
that be you and your Friend ever fo full of
Faith, fo that you could remove Mountains,

you are {till under the Curfe of God, pro-

vided
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faith, or do you think the difference be-
tween them to be nothing at all, but that
the one has as much of justification in it
as the other?

Methodist. This is a trifling question,

since you know, as well as I do, that our
awakened preacher has expressly de-
clared, that there is dead faith, and that
it is then dead, when it worketh not by
love.
Churchman. Well then, if so, the matter
stands thus; works prove faith to be liv-
ing; want of works prove faith to be dead,;
and thence you conclude, that it is a soul
-destroying doctrine, to teach Christians,
that they are to be saved by faith and
works. Surely, sir, you are not quite
awake.

Methodist. You are growing hot, my
friend, but be as hot as you will, I must
tell you in the words of Mr. B , "That
be you ever so sober, serious, just, and
devout, you are still under the curse of
God, provided you have any allowed reli-
ance on your own good works, and think
that they are to do something for you,
and Christ to do the rest."

Churchman. In answer to this, I only
say, that be you and your friend ever so
full of faith, so that you could remove
mountains, you are still under the curse
of God, pro-
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vided you have any allowed Reliance upon
your own Fajth, and think that it is to do
Jomething for you, and Chrift to do the ref.
For a Reliance upon our own Faith,
and a Reliance upon our own Works, are juft
that fame good Thing, and equally contrary
to the Truth of Faith, and the Truth of
Works.

Methodiff. What true Methodift ever cal-

led true Faith our own Faith? Does not the

Scripture fay, it is the Gift of God ?
Churchman. What true Chriftian ever
called good Works our ewn Works? Does
not the Scripture fay, it s God who worketh
in us, both to will, and to do # —— Now if
your Faith may be called good and faving,
becaufe it is God's Gift, and Power within
you ; then a Chriftian’s Works may be called
good and faving, or fuch as work out his
Salvation, becaufe they are all wrought in
God, and by his Power working in him.—
But now, fuppofe one Man to rely on his
own Faith, and another to rely upon his
ewn Works, they then are both of them car-
nally minded, and the Faith of the one, and
the Works of the other, are equally the fame
worthlefs, filthy Rags. —— On the other
band, do but (as plain Scripture requires
you) afcribe good Works to the fame
" Original,
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vided you have any allowed reliance upon
your own faith, and think that it is to do
something for you, and Christ to do the
rest. ——For a reliance upon our own
faith, and a reliance upon our own
works, are just that same good thing,
and equally contrary to the truth of faith,
and the truth of works.

Methodist. What true Methodist ever
called true faith our own faith? Does not
the scripture say, it is the gift of God?

Churchman. What true Christian ever
called good works our own works? Does
not scripture say, "it is God who worketh
in us, both to will, and to do?" —Now if
your faith may be called good and sav-
ing, because it is God's gift, and power
within you; then a Christian's works may
be called good and saving, or such as
work out his salvation, because they are
all wrought in God, and by his power
working in him. But now, suppose
one man to rely on his own faith, and an-
other to rely upon his own works, they
then are both of them carnally minded,
and the faith of the one, and the works of
the other, are equally the same worth-
less, filthy rags.—— On the other hand,
do but (as plain scripture requires you)
ascribe good works of the same
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Original, and divine Power, as a right Faith
muft be afcribed to, and then Faith and
Works are equally one Power of God to
Salvation, becaufe equally the fame faving,
redeeming, and fanéifying Work of God in
our Souls.

Methodif}. 1 wonder you fhould thus ftrive
to puzzle and darken one of the greateft,
and moft plain Truths of the Gofpel. Can
any thing be more plain, than the Cafe of
the Pharifee, God, I thank Thee, that I am nor
as other Men are, I faft twice in the Week,
I give Tithes of all that I poflefs, &c.?
Here you have Works pleading their Caufe.
—Now how came the Publican without any
Works, faying only, God be merciful to me a
Sinner, to be juftifyed rather than this good
working Pharifee ? Can any thing be more
decifive than this?

Churcbman. Let it then be fuppofed, that
the Pharifee had faid, God, I thank Thee,
that my Faith is not like other Men's Faith,
it needs not the help of fafting and - praying,
&c. I afk you, had this been a better Pha-
rifee than the other ? Had this boafting of a
Faith, been better than that boafting of

Works ! Or might not Chrift have here °

juftly faid, that the Publican’s God be merci-
Jul to me a Sinner, had more of God and
Goodnefs

[ 71 Modern English
original, and divine power, as a right
faith must be ascribed to, and then faith
and works are equally one power of God
to salvation, because equally the same
saving, redeeming, and sanctifying work
of God in our souls.

Methodist. I wonder you should thus
strive to puzzle and darken one of the
greatest, and most plain truths of the
gospel. Can anything be more plain than
the case of the Pharisee, "God, I thank
thee, that I am not as other men are; I fast
twice in the week, I give tithes of all that I
possess,"&c.? Here you have works
pleading their cause. Now how came the
publican without any works, saying only,
"God be merciful to me a sinner,"” to be
justified rather than this good working
Pharisee? Can anything be more decisive
than this?

Churchman. Let it then be supposed
that the Pharisee had said, God, I thank
thee, that my faith is not like other men's
faith, it needs not the help of fasting and
praying, &c. I ask you, had this been a
better Pharisee than the other? Had this
boasting of a faith been better than that
boasting of works? Or might not Christ
have here justly said, that the publican's
"God be merciful to me a sinner,” had
more of God and
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Goodnefs in it, than the Pharifee’s boafting
of -his folitary Faith ?——But now, if fuch
a Paffage as this, of a Pharifee boafting of 2
Faith without Works, was to be found in
Ecri'ptur:, and condemned by Chrift, furely it
would be great Delufion to appeal to it, as a
full and decifive Proof of the Fansty and In-
fignificancy of Fasth, and of its being re-
jected by Chrift, as of no Avail.—Yet this
would be full as well, as to appeal to what
Chrift faid of the Pharifee’s boafted Works,
as a full Proof that Horks are rejected by
Chrift, as worfe than nothing.

Methodift. Say what you will, T am fully
affured of this great Truth, thus exprefled
by our Friend, * That the Moment a Man
“ feels to be juftified by his cwn Obedience
“ to Gods Laws, that Moment he falls from
* Chrift, and ceafes to have an Intereft in
“ him."”

Churchman. Here juft the fame Anfwer as
before, will be fufficient, viz. that the Mo-
ment a Man feeks to be faved or juftified by
his ewn Faith in God, that Moment he falls
from Chrift, and ceales to have an Intereft
in him.
ment againft Faith itfelf, as your Friend's is
againft Works. For own Faith and own
Obedience are at the fame Diftance from

’ God,

This is juft as good an Argu-
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goodness in it, than the Pharisee's boast-
ing of his solitary faith? But now, if
such a passage as this, of a Pharisee
boasting of a faith without works, was to
be found in scripture, and condemned by
Christ, surely it would be great delusion
to appeal to it, as a full and decisive
proof of the vanity and insignificancy of
faith, and of its being rejected by Christ,
as of no avail.— Yet this would be full as
well, as to appeal to what Christ said of
the Pharisee's boasted works, as a full
proof that works are rejected by Christ,
as worse than nothing.

Methodist. Say what you will, I am
fully assured of this great truth, thus ex-
pressed by our friend, "That the moment
a man seeks to be justified by his own
obedience to God's laws, that moment he
falls from Christ, and ceases to have an
interest in him."

Churchman. Here just the same an-
swer as before will be sufficient, viz., that
the moment a man seeks to be saved or
justified by his own faith in God, that
moment he falls from Christ, and ceases
to have an interest in him. This is
just as good an argument against faith
itself, as your friend's is against works.
For own faith and own obedience are at
the same distance from
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God, and are as mere Works of the Fleth,
as Sclf-fecking and Self-love, But if your
Friend would have fpoke to the Purpofe of
the Matter in hand, he fhould have expref-
fed himflelf thus, viz. that the Moment a
Man feeks to be juftified, or made accepta~
ble to God, by Works wrought by the Spi-
rit of Chrift living in him, that Moment
he falls from Chrift, and ceafes to have an
Intereft in him.— Had he thus’ exprefled
himfelf, you fee what an Abfurdity there
had been in it, and yet, without thus ex-
prefling himfelf, his Words are quite foreign
to the Matter, and touch not thofe Works,
which are affirmed to be effential to a Jufti-
fying Faith—For the true Chriftian Man
never thinks, or talks of being juftified by
any own Obedience, any more than of being
wathed and faved by his ewn precious Blood.
But though he has no own Obedience,
no own Horks, any more than he has an
own Will, and own Love, yet he has an
Obedience and Works, and Will, and Love,
that reach Heaven, and unite with God.
How fo? It is becaufe by the fupernatural
WORD, and SPIRIT of God, come
to a Fulnefs of Birth in him, his Obedi-
ence, his Works, his Will, his Love, are
that which they are, and do ‘that which

C they
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God, and are as mere works of the flesh,
as self- seeking and self-love.—— But if
your friend would have spoken to the
purpose of the matter in hand, he should
have expressed himself thus, viz., that
the moment a man seeks to be justified,
or made acceptable to God, by works
wrought by the Spirit of Christ living in
him, that moment he falls from Christ,
and ceases to have an interest in him.—
Had he thus expressed himself, you see
what an absurdity there had been in it,
and yet, without thus expressing himself,
his words are quite foreign to the matter,
and touch not those works, which are af-
firmed to be essential to a justifying
faith. For the true Christian man never
thinks, or talks of being justified by any
own obedience, any more than of being
washed and saved by his own precious
blood. But though he has no own
obedience, no own works, any more than
he has an own will, and own love, yet he
has an obedience and works, and will
and love that reach heaven, and unite
with God. How so? It is because by the
supernatural WORD and SPIRIT of God,
come to a fullness of birth in him, his
obedience, his works, his will, his love,
are that which they are, and do that
which
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they do on Earth, to thc'Glory, and by the
fame Spirit of God, as Angels do in Hea-
ven. This is the new Creature that is
juftified by Faith and Works. Suppofe
Faith to be not from Chrift, or Works not
.from Chrift, and then they are both of them
but Works of the Fleth.—But add Chrift to
Faith, and Chrift to Works, and then they
are but one and the fame Power of God to
Salvation, and all difference between Faith
and Works is loft, and nothing remaineth,
but Chrif# in us the bope of Glory. But your
Friend forgetting, or not knowing, that no
Works are called Salvation Works, or pleaded
for as fuch, but thofe that Chrift worketh in
us, confiders, and confounds all Works as
own Works, and felfib Works, and {o con-
demns Chriftian Works, and the neceffity of
them, upon no other Ground, but becaufe
own Works, which proceed from felf, are
falfe, vain, and unprofitable to our Salvation.
—Whereas our blefled Lord, has in the
plaineft Manner diftinguithed them from
one another, and fhewn us, awhenr and bow
Works are our own, and of no Avail before
God, and alfo when and bow Works are
good and godly, and Works of Salvation,
Juftification, and Santification. FWhen thou
dofl thine Alms, faith he, do not found a Trum-

et
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they do on earth, to the glory, and by the
same Spirit of God, as angels do in
heaven.—— This is the new creature that
is justified by faith and works. Suppose
faith to be not from Christ, or works not
from Christ, and then they are both of
them but works of the flesh.— But add
Christ to faith, and Christ to works, and
then they are but one and the same
power of God to salvation, and all differ-
ence between faith and works is lost, and
nothing remaineth, but "Christ in us the
hope of glory.” But your friend forgetting,
or not knowing, that no works, are called
salvation works, or pleaded for as such,
but those that Christ worketh in us, con-
siders, and confounds all works as own
works, and selfish works, and so con-
demns Christian works, and the neces-
sity of them, upon no other ground, but
because own works, which proceed from
self, are false, vain, and unprofitable to
our salvation. —Whereas our blessed
Lord, has in the plainest manner distin-
guished them from one another, and
shown us, when and how works are our
own, and of no Avail before God, and also
when and how Works are good and
godly, and works of salvation, justifica-
tion, and sanctification. "When thou dost
thine alms,” saith he, "do not sound a
trum-
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pet before thee, as the Hypocrites do in the
Synagogues, and in the Streets, to be fecn of
Men. Verily 1 fay unto you, they bave their
Reward. -Here you fee what anown Work
is, and why it has no Salvation-Goodnefs in
it, it is becaufe it is only done to trumpet
forth its own Glory. Now where any
thing like this Trumpet goes along, either
with that which we call Faith, or Works,
though it thould have ever fo heavenly an
Appearance, it has only the Nature, and can
have only the Reward of vain-glorious Alms.
——God faid to a holy Prophet of old, Cry
aloud, and [pare not, Lift up thy Voice like a
Trumpet. Here is one kind of a religious
Trumpet. The Pharifees were learned Men,
and full of religious Zeal, and they alfo had
their religious Trumpet, which our Lord
condemned.——T herefore Zeal and Trum-
peting, are not good, and Things to be
trufted to, becaufe they pretend Religion,
but may be as different from one another, as
a Pharifee is from a holy Prophet. This
ought well to be confidered by all, who fet
a Trumpet to their Mouths in God’s Caufe ;
for if all that was alive in the trumpeting

Prophet, be not alive in them, and all that’

was alive in the Pharifee, be not dead in
them, they will begin too foon, and run be-
. C 2 fore
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pet before thee, as the hypocrites do in
the synagogues, and in the streets, to be
seen of men. Verily I say unto you, they
have their reward."” Here you see what an
own work is, and why it has no salvation
-goodness in it, it is because it is done
only to trumpet forth its own glory. Now
where anything like this trumpet goes
along, either with that which we call
faith, or works, though it should have
ever so heavenly an appearance, it has
only the nature, and can have only the
reward of vainglorious alms. God
said to a holy prophet of old, "Cry aloud,
and spare not, lift up thy voice like a
trumpet.” Here is one kind of a religious
trumpet. The Pharisees were learned
men, and full of religious zeal, and they
also had their religious trumpet, which
our Lord condemned. Therefore zeal
and trumpeting, are not good, and things
to be trusted to, because they pretend re-
ligion, but may be as different from one
another, as a Pharisee is from a holy
prophet. This ought to be well con-
sidered by all, who set a trumpet to their
mouths in God's cause; for if all that was
alive in the trumpeting prophet, be not
alive in them, they will begin too soon,
and run
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fore they are fent by God, to preach of the
true Life, and the true Death to a World
ignorant, and carelefs about them.—Again,
our Lord faith, when thou prayeft, thou [balt
not be as the Hypacr:m are, for they love to

pray, flanding in the Synagogues, and in the '

Corners of the Streets, that they may be feen of
Men. Verily I fay unto you they bave their
Reward, and can have no better 2 Reward,
becaufe he that thus prays, makes Prayers an
own Work of ewn Glory, and therefore they
are but an Abomination before God.~——But
now, will you from hence tell the World,
that Alms and Prayers are Saul-deftroying
Things, or at beft but mere filthy

that fignify nothing to him that ufes them,
becaufe fuch Alms and Prayers are faid to
be fo by Chrift ?

For has not Chrift in this very Place
taught you the diret contrary, and faid as
much of the Salvation-Power of good
Works, as he has faid of the Nothingnefs of
pharifaical Works? When thou dofl thine
Alms, faith he, let not thy left Hand know
what thy right Hand doth. And again, When
thou prayeft, enter into thy Clofet, and wben
thou baﬂ Jbut thy Door, pray to thy Father
awbich is in Secret, and thy Father which
Jeeth in Secret, fhall reward thee openly —0
: : Why
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before they are sent by God, to preach of
the true life, and the true death, to a
world ignorant, and careless about them.
—Again, our Lord saith, "when thou pray-
est, thou shalt not be as the hypocrites
are, for they love to pray, standing in the
synagogues, and in the corners of the
streets, that they may be seen of men.
Verily I say unto you, they have their re-
ward,” and can have no better reward,
because he that thus prays, makes
prayers an own work of own glory, and
therefore they are but an abomination
before God.—— But now, will you from
hence tell the world, that alms and
prayers are soul-destroying things, or at
best but mere filthy rags, that signify
nothing to him that uses them, because
such alms and prayers are said to be so
by Christ?

For has not Christ in this very place
taught you the direct contrary, and said
as much of the salvation-power of good
works, as he has said of the nothingness
of Pharisaical works? "When thou
dost thine alms,"” saith he, "let not thy left
hand know what thy right hand doth."
And again, "When thou prayest, enter into
thy closet, and when thou hast shut thy
door, pray to thy Father which is in se-
cret, and thy Father which seeth in se-
cret, shall reward thee openly." —
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Why is all this Secrecy ? It is, that the
whole Work, may be folely from, and to,
and for God, and that felf may have neither
Beginning, nor End, or the leaft Share in it.
——Now I alk, have thefe Alms and thefe
Prayers nothing of Salvation-Goodnefs in
them, when our Lord therefore commands
them, that we may thereby obtain a Re-
ward-in Heaven ? Can they help us to a Re-
ward in Heaven, without helping forward
our Salvation ? If a heavenly Reward fol-
lows fuch Works as thefe, muft they not
on the fame Ground, in the ftricteft fenfe of
the Words, be called faving Alms, faving
Prayers, as any Faith, from Adam or Abra-
ham to this Day, can ée called faving Faith ?
r——What are all the Promiles made to the
Faith of the Fathers, of a City that bhath
Foundations, whofe Builder and Maker is God €
what is that letter and Hegvenly Country,
which was to be the Reward of their Farzh,
but thefe very Rewards here promifed by
Chrift to the Works of Chriftian Alms, and
Chriftian Prayers? Our blefled Lord’s whole
divine Sermon on the Mount, is nothing elfe
but a continual Doétrine of good Works,
and a continual Doérine of fuch Rewards as
belong . to the faithful, diligent Workers.
~——No Bleflednefs is afcribed to a fingle

Faith,
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Why is all this secrecy? It is, that the
whole work, may be solely from, and to,
and for God, and that self may have nei-
ther beginning, nor end, or the least
share in it. Now I ask, have these
alms and these prayers nothing of salva-
tion-goodness in them, when our Lord
therefore commands them, that we may
thereby obtain a reward in heaven? Can
they help us to a reward in heaven, with-
out helping forward our salvation? If a
heavenly reward follows such works as
these, must they not on the same
ground, in the strictest sense of the
words, be called saving alms, saving
prayers, as any faith, from Adam or
Abraham to this day, can be called sav-
ing faith? What are all the promises
made to the faith of the fathers, of a "city
that hath foundations, whose builder and
maker is God"? what is that better and
heavenly country, which was to be the re-
ward of their faith, but these very re-
wards here promised by Christ to the
works of Christian alms, and Christian
prayers? Our blessed Lord's whole divine
sermon on the mount, is nothing else but
a continual doctrine of good works, and a
continual doctrine of such rewards as
belong to the faithful, diligent workers.—
— No blessedness is ascribed to a single
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Faith, but all along to {fome one or other
godly Work. Bleffed are the merciful, for
they fhall obtain Mercy.~——Do good to them
that bate you——Give to bim that afketh you,
But why all this? It is, that you may be
Children of your Fatber, which fs in Heaven.
——Surely then fuch Works as make us to
be Children of our Father, which is in
Heaven, may be faid to be faving Works.

Metbodiff. Well, now I fully believe,
what a very great Man has often faid, that
you have not one right Thought or Notion
about Juftification. But however for once,
I moft defire you to fay, what, and awben,
and wbere Juftification is.

Churchman. Surely I fhall not be much
miftaken, if I fhall venture to fay, it is then
and zhere, where there is no Condemnation.
Now St Paul faith, there is no Condemnation
to them that are in Chriff fefus. If you afk
him, who are thofe that are in Chrift Jefus ?
He tells you in the very next Words, they
are thofe who walk not afier the Flefh, but
after the Spirit. But no one doth, or can
walk after the Fleth, but he that doth the
Works of the Flefh, nor any one walk after
the Spirit, but he who doth the Works of
the Spirit. So then whether you confider

Juftification, or Condemnation, Works are -

the
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faith, but all along to some one or other
godly work. "Blessed are the merciful for
they shall obtain mercy. ——Do good to
them that hate you.——Give to him that
asketh you."—But why all this? It is,
"that you may be children of your Father,
which is in heaven.”" ——Surely then such
works as make us to be children of our
Father, which is in heaven, may be said
to be saving works.

Methodist. Well, now I fully believe,
what a very great man has often said,
that you have not one right thought or
notion about justification. But however
for once, I must desire you to say, what,
and when, and where justification is.

Churchman. Surely 1 shall not be
much mistaken, if I shall venture to say,
it is then and there, where is no condem-
nation. Now St. Paul saith, "There is no
condemnation to them that are in Christ
Jesus.” If you ask him, who are those
that are in Christ Jesus? he tells you in
the very next words, they are those "who
walk not after the flesh, but after the
Spirit." ——But no one doth, or can walk
after the flesh, but he who doth the
works of the flesh, nor anyone walk after
the Spirit, but he who doth the works of
the Spirit. So then whether you con-
sider justification, or condemnation,
works are
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* the whole of the Matter. No Condemnation
but from our evil Works, no Juftification
but from our good Works. Evil Works
are from the Spirit of Satan, working and
ruling in our animal Birth of Adam’s poifo-
ned Fleth and Blood.——Good Works are
from the Spirit of Chrift, working in that
blefled Seed of the Woman, or incorruptible
Seed of the WO R D (common to all Men)
till it comes to a Birth of the new Creature,
created unto good Works in Chrift Jefus,

Thus the Works of the Devil in us, are
our only Condemnation, and the Works of
Chrift in us, are our only Juftification.——
And by thy Works thou (halt be jufified, is
juft the fame feriptural, immutable Truth,
as by thy Works thou fhalt be condemned,

Would you fee the Truth of Juftification,
and the Truth of Conc]cmnatian, free from
all Poffibility of Miftake, loock how the
righteous Judge of all the World, will pro-
ceed at the laft Day. Mankind are then
to be divided into two forts of People, the
one called Sheep, the other Goars. To the
Sheep, faith Chrift, come ye bleffed of my Fa-
ther, inberit the Kingdom prepared for you

JSrom the Foundation of the Warld—Whence
now comes this Bleflfednefs, or how came

* they to be the blefled Heirs of fuch a pre-

pared
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the whole of the matter. No condemna-
tion but from our evil works, no justifica-
tion but from our good works.—— Evil
works are from the spirit of Satan, work-
ing and ruling in our animal birth of
Adam's poisoned flesh and blood.—
Good works are from the Spirit of Christ,
working in that blessed seed of the
woman, or incorruptible seed of the
WORD (common to all men) till it comes
to a birth of the new creature, created
unto good works in Christ Jesus. —
Thus the works of the devil in us, are our
only condemnation, and the works of
Christ in us, are our only justification.—
— And by thy works, thou shalt be justi-
fied, is just the same scriptural, immuta-
ble truth, as by thy works thou shalt be
condemned.

Would you see the truth of justifica-
tion, and the truth of condemnation, free
from all possibility of mistake, look how
the righteous judge of all the world, will
proceed at the last day.—— Mankind is
then to be divided into two sorts of peo-
ple, the one called sheep, the other goats.
To the sheep, saith Christ, "Come ye
blessed of my Father, inherit the kingdom
prepared for you from the foundation of
the world."—Whence now comes this
blessedness, or how came they to be the
blessed heirs of such a pre-
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pared-Kingdom ? The one fole Reafon of il.',-

is thus given by Chrift, namely becaufe of
their good Works. For I was an bungred
and ye gave me Meat, naked and ye cloatbed
me, fick and in Prifon, and ye vifited me,
Here you have the laft full, and final Jufti-
fication, afcribed to nothing elfe but Works,
done in and by and for Chrift. Is there
here any Room left for you, or any Chri-
ftian to afk one fingle Queftion, or have the
leaft doubtful Thought about Juftification,
what it is, and how it comes to pafs? Can
you be taught by an higher Authority, or in
plainer Words, -that Works; Chriftian
Works, are all the “Juftification, that will
ftand you in ftead at the laft Day ?

Again, to the Goats faith Chrift, go ye
curfed into everlafing Fire, prepared for the
Devil and bis Angels. Whence now have
thefe Goats their curfed State, that cafts
them into the Hell of the Devil? The one
fole Reafon given by Chrift, is becaufe they
had not done thofe Works, by which his
Sheep were juftified and blefled, and made
to inherit the Kingdom of Heaven.——
Here you have the laft, full, and final Con-
demnation, afcribed to no one thing elfe,
but the want of Works. And who is it
that teaches you, but He who is the Truth

itfelf,
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pared kingdom? The one sole reason of
it, is thus given by Christ, namely be-
cause of their good works. "For I was an
hungered and ye gave me meat, naked
and ye clothed me, sick and in prison,
and ye visited me." Here you have the
last, full and final justification, ascribed
to nothing else but works, done in and
by and for Christ. Is there here any
room left for you, or any Christian to ask
one single question, or have the least
doubtful thought about justification,
what it is, and how it comes to pass?
Can you be taught by an higher author-
ity, or in plainer words, that works,
Christian works, are all the justification
that will stand you in stead at the last
day?

Again, to the goats saith Christ, "Go
ye cursed into everlasting fire prepared
for the devil and his angels.” Whence now
have these goats their cursed state, that
casts them into the hell of the devil? The
one sole reason given by Christ, is be-
cause they had not done those works, by
which his sheep were justified and
blessed, and made to inherit the king-
dom of heaven.—— Here you have the
last, full and final condemnation, as-
cribed to no one thing else, but the want
of works. And who is it that teaches you,
but he who is the truth
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itfelf, and the Father of all Truth, both in
Men and Angels.

What occafion then for fo many laboured
eritical Volumes, about Faith and Works in,
order to Juftification ? If you hold more or
lefs, or any thing elfe about Juftification,
than that which Chrift has here afferted, the
Spirit of Anti-Chrift muft have helped you
to it. For call any Thing a Juftifying
Faith, but good Works, and then you have
your Doétrine as furely from Anti-Chrift,
as if you was to hold, that they were the
blefled Sheep, whom Chrift called Goats and
Curfed. Chrift is the one great infallible
Teacher about Juftification, and what He
has faid in two or three Words about it, can
'no more have any thing taken from it, ad-
ded to it, or altered in it, than his laft Sen-
tence on his Judgement-Seat.——Deceive
not yourfelf, my Friend, with a Faith, that
-hath not all its Goodnefs, its Truth and Per=
fection from Works. For what greater De-
ception can you fall under, than to believe,
that any Thing can be your Juftification,
or your Condemnation, whillt you are in
the Body, but that which will be your Jufti-
fication, or Condemnation, after you dre rifen
from the dead? Now after this Deter-
mination of Chrift, that nothing but #orks

D will
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itself, and the father of all truth, both in
men and angels.

What occasion then for so many la-
bored critical volumes, about faith and
works in order to justification? If you
hold more or less, or anything else about
justification, than that which Christ has
here asserted, the spirit of anti-Christ
must have helped you to it. For call
anything a justifying faith, but good
works, and then you have your doctrine
as surely from anti-Christ, as if you were
to hold, that they were the blessed
sheep, whom Christ called goats and
cursed.—— Christ is the one great infalli-
ble teacher about justification, and what
he has said in two or three words about
it, can no more have anything taken from
it, or added to it, or altered in it, than his
last sentence on his judgment seat.
Deceive not yourself, my friend, with a
faith, that hath not all its goodness, its
truth and perfection, from works. For
what greater deception can you fall un-
der, than to believe, that anything can be
your justification, or your condemnation,
whilst you are in the body, but that
which will be your justification, or con-
demnation, after you are risen from the
dead? Now after this determination
of Christ, that nothing but works
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will pals for TFuflification at the laft Day,
look at the Determination made by your
Friend, faying, in the fulleft Contradiction
to Chrift, * That Juftification by Faith and
« Works, is a moft pernicious, papiftical,
« and damnable Dotrine. 'Which Doétrine,
« fays he, I am verily affured, no one can
¢ hold, and be in a State of Salvation *.”

Is not every Word here, in full Condem-
nation of Chrift's Doétrine of his Sheep and
their Salvation through Works, as a moft

rnicious and damnable Doctrine, tending
to the Deftruction of all thofe who believe
it, and walk according to it?

For does he who preaches up Salvation
by Faith and Works, teach any Thing elfe,
but that very Doctrine which Chrift taught,
when he faid, Come ye blefled, becaufe of
the Works which ye have done, and"go y
curfed, becaufe wanting the Works, which
ye fhould have done.~——Say no more then,
that Papifls, and Popr/b Proteftants, have in-
vented this damnable Doétrine of Faith and
Works,——Chrift is the Author of it, and
he has fealed it with the fame Certainty, as
the Day of Judgment.: Your Friend's Ve-
rily affizred, is quite as outragious and frantic,
as if he had i'ald I am verily affured, that

Damnation

* Letters, p, 23.
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will pass for justification at the last day,
look at the determination made by your
friend, saying, in the fullest contradiction
of Christ, "that justification by faith and
works, is a most pernicious, papistical,
and damnable doctrine. Which doctrine,"
says he, "l am verily assured, no one can
hold, and be in a state of salvation."*

Is not every word here, in full con-
demnation of Christ's doctrine of his
sheep and their salvation through works,
as a most pernicious and damnable doc-
trine, tending to the destruction of all
those who believe it, and walk according
to it?

For does he who preaches up salva-
tion by faith and works, teach anything
else, but that very doctrine which Christ
taught, when he said, Come ye blessed,
because of the works, which ye have
done, and go ye cursed, because wanting
the works, which ye should have done.—
— Say no more then, that papists, and
popish Protestants, have invented this
damnable doctrine of faith and works.—
— Christ is the author of it, and he has
sealed it with the same certainty, as the
day of judgment. Your friend's "verily as-
sured,” is quite as outrageous and fran-
tic, as if he had said, I am verily assured,

that
Letters, page 22.
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Damnation will be the State of all Preachers
and Hearers, who do not as fully exclude
Works from Juftification mow, as Chrift will
require them for Juftification bereafter.

Methodiff. But pray, Sir, if I am to giw.-
up my Friend’s Doétrine, muft I not give
up St Paul allo, as a Deceiver and falfe
Apaﬂ:lc, for fo he muft be, if Juftification
is by Works ? What are his Epiftles to the
Romans, the Galatians, and Epﬁrﬁm, but
fo much Pains taken, to prove that we are
{aved, or juftified, by Faith alone.

Churchman. 1 am as much for all St Pauls
Doétrine, as for any other Scripture, and
fully believe that he faid nothing about Faith,
but what he faid by the Infpiration of the
holy Spirit. But if you believe that
St Paul ever faid one fingle Word about
Faith, as it fignifies a fingle Aé, or Operation
of the Mind, or ever afcribed any Good to
that, in oppofition to Works, or that he ever
diftinguifhed, or divided Chriffian Faith from
Chriftian Works, you may be faid to have
read him with Eyes that fee, and Ears that
hear not.

Methodifi. Surely your St Psul and mine
cannot be the fame Perfon, or you could
never talk at this Rate,

D=2 Churchman,
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damnation will be the state of all preach-
ers and hearers, who do not as fully ex-
clude works from justification now, as
Christ will require them for justification
hereafter.

Methodist. But pray, sir, if I am to give
up my friend's doctrine, must I not give
up St. Paul also, as a deceiver and false
apostle, for so he must be, if justification
is by works? What are his epistles to the
Romans, the Galatians, and Ephesians,
but so much pains taken, to prove that
we are saved, or justified, by faith alone.

Churchman. 1 am as much for all St.
Paul's doctrine, as for any other scrip-
ture, and fully believe that he said noth-
ing about faith, but what he said by the
inspiration of the Holy Spirit. But if
you believe that St. Paul ever said one
single word about faith, as it signifies a
single act, or operation of the mind, or
that he ever distinguished, or divided
Christian faith from Christian works, you
may be said to have read him with eyes
that see not, and ears that hear not.

Methodist. Surely your St. Paul and
mine cannot be the same person, or you
could never talk at this rate.
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Churchman. 1 would afk you, whether
St Peter taught a Faith without Works,
when he faid to the Fews, ¢ This is the
*¢ Stone, which was fet at nought of your
% Builders, which is become the Head of
¢« the Corner. Neither is there Salvation in
“ any other, for there is no other Name
““ under Heaven given among Men, where-
“ by we muft be faved.” A&siv. 11, 12,
Now did it ever come into your Head, from
reading thefe Words of St Peter, that he
there taught a Salvation through Chrift (that
is, through the Gofpel Religion) by Faith
without Works ! See alfo what Chrift
himfelf had fpoken before of this very Stome,
and the Builders that rejected it, therefore,
faith he, I fay unto you, the Kingdom of God,
thdt'is, this very Stone, fhall be taken from
you, and given to @ Nation bringing forth the
Truits thereof. Matth, xxi. 42. Now would
you from thefe Words of Chrift, on which
St Peter’s Words are grounded, have ever

thought of proving that the Religion of the -

Gofpel; called by St Petex, the Head Stone
of the Corner, and by Chrift the Kingdom of
God bringing forth its Fruits, muft be a Re-
ligion -of Faith without Werks. What could
be more extravagant than this, and yet net
more fo, than to pretend to prove it from

any
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Churchman. I would ask you whether
St. Peter taught a faith without works,
when he said to the Jews, "This is the
stone, which was set at naught of you
builders, which is become the head of
the corner. Neither is there salvation in
any other, for there is no other Name un-
der heaven given among men, whereby
we must be saved," Acts iv.11,12. Now
did it ever come into your head, from
reading these words of St. Peter, that he
there taught a salvation through Christ
(that is, through the gospel religion) by
faith without works? See also what
Christ himself had spoke before of this
very stone, and the builders that rejected
it, therefore, saith he, "I say unto you, the
kingdom of God," that is, this very stone,
"shall be taken from you, and given to a
nation bringing forth the fruits thereof,"
Matt. xxi.43. Now would you from these
words of Christ, on which St. Peter's
words are grounded, have ever thought
of proving that the religion of the gospel,
called by St. Peter the headstone of the
corner, and by Christ the kingdom of God
bringing forth its fruits, must be a relig-
ion of faith without works. What could be
more extravagant than this, and yet not
more so, than to pretend to prove it from
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any Words of St Paul. For 1 defy any
one to fhiew, that he hath ever faid any more,
or other thing about Faith almme, or meant
any thing elfe by it, as our Salvation, but
frictly and to a tittle, that fame which
St Peter calls the Stone, or that Name alone,
by which Salvation is to be had. — St Paul's
Faith alone, 1s nqthing elfe, means nothing
elfe, but the Gofpel Religion alone, and only
attefts that divine Truth fpoken from the
Beginning to the End of the.new Teftament,
that the Gofpel Difpendation, or Religion,
alone, can be the Salvation of Men.——
When St Paul fpeaks of Works, as quite un-
profitable, nay hurtfol to Salvation, nothing
1 wneant by them, but Fewi® and Hea-
thenith Works ; and by that Faith, which
he oppofes to them, and fets up in the ftead
of them, he always means the whole Syfem
of Gefpel Traths, the whole Procefs of Chrift,
with all the Salvation Doctrines that belong
to it.——~This is 8t Paul's Faith alene, by
which we can only be faved, juft the fame
thing as St Peter's faying, There is no other
Name under Heaven but this a/one, by which
we can be faved.——The only Difference
between Peter and Paul is this, that Pefen,
in his fhort Expreffion, calls that the Nane
plone by which we can be faved, which

Paul
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any words of St. Paul. For I defy any-
one to show, that he hath ever said any
more, or other thing about faith alone, or
meant anything else by it, as our salva-
tion, but strictly and to a tittle, that
same which St. Peter calls the stone, or
that Name alone, by which salvation is to
be had. St. Paul's faith alone, is nothing
else, means nothing else, but the gospel
religion alone, and only attests that di-
vine truth spoke from the beginning to
the end of the New Testament, that the
gospel dispensation, or religion, alone,
can be the salvation of men. When
St. Paul speaks of works, as quite un-
profitable, nay hurtful to salvation, noth-
ing is meant by them, but Jewish and
heathenish works; and by that faith,
which he opposes to them, and sets up
in the stead of them, he always means
the whole system of gospel truths, the
whole process of Christ, with all the sal-
vation doctrines that belong to it.
This is St. Paul's faith alone, by which we
can only be saved, just the same thing as
St. Peter's saying, there is no other Name
under heaven but this alone, by which
we can be saved.—— The only difference
between Peter and Paul is this, that Pe-
ter, in his short expression, calls that the
Name alone by which we can be saved,
which
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Paul, in his thort Expreffion, calls Faith alone,
and both of them mean the wbhole of That,
which Chrift calls the Kingdom of God
with its Fruits thereof ; which Kingdom of
God is neither more nor lefs, than the whole
Gofpel Syftem of Chrift's Procefs, with all
the Benefits and Doétrines effential, or be-
longing to it.

Away then with your idle Fancy of Paul’s
ever diftinguithing Chriftian Faith from
Chriftian Works, or ever giving the {malleft
Preference of the one to the other. To
the Yews, who faid to Chrift, what fhall we
do, that we may werk the Works of God?#
Chrift faith, this is the Work of God, that ye
believe in bim, whom be bath fent. This is
St Pauls fole and whole Doltrine abouwt
Faith alone, it is to believe in Chrift, and
that Belief is the whole Chriffian Work, the
whole Work that God requires, the whole
Salvation. Work. But why fo? Becaufe to
believe in Chrift, is to embrace all and the
whole of that, which Chrift was, drd, fuf~
Sfered, taught, and commanded, as the one only
Salvation of Men.

Methods}. 1 muft confefs you have faid
more than I exfpeCted to hear, and more
than I can at prefent anfwer. But pray
fhew me how it appears, that St Paul by

. his
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Paul, in his short expression, calls faith
alone, and both of them mean the whole
of that, which Christ calls the kingdom of
God with its fruits thereof; which king-
dom of God is neither more nor less,
than the whole gospel system of Christ's
process, with all the benefits and doc-
trines essential, or belonging to it.

Away then with your idle fancy of
Paul's ever distinguishing Christian faith
from Christian works, or ever giving the
smallest preference of the one to the
other. To the Jews, who said to
Christ, "What shall we do, that we may
work the works of God?" Christ saith,
"This is the work of God, that ye believe in
him, whom he hath sent.—— This St.
Paul's sole and whole doctrine about faith
alone, it is to believe in Christ, and that
belief is the whole Christian work, the
whole work that God requires, the whole
salvation work. But why so? Because to
believe in Christ, is to embrace all and
the whole of that, which Christ was, did,
suffered, taught, and commanded, as the
one only salvation of men.

Methodist. I must confess you have
said more than I expected to hear, and
more than I can at present answer. But
pray show me how it appears, that St
Paul by
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his Faith aime, means nothing clfe but the
Chriftian Religion almme, or the Syftem of
Gofpel Dottrines alone. '

Churcbman. You might as well afk me,
how it appears that Pau/ was an Apoftle, os
Witnefs of Jefus Chrift alone ; for how could
he be an Apoftle of Chrift alome, if he meant
any thing by his Faith alone, but the whole
that is meant by the whole Gofpel Religion
of Chrift ? Therefore wherever St Pawl/ af-
cribes Salvation to Faith alene, you have the
fulleft Proof, that he himfelf could poffibly
give you, that by Faith alome, he means
neither more nor lefs than the whole Gofpel
Religion alone. St Paul has thefe Words,
God forbid, that I fhould glory in any Thing,
Jave in the Crofs of our Lord fefus Chrift.
Here you fee, all is rejected but the Crofs of
Chrift alone, this alone is his Glory, and a
good Glory it was ; but would not all that
1s true and good in this Speech of Paul's be
perverted and loft, unlefs by the Crofs alone,
you underftand the awbhole Procefs, Doétrines,
and Precepts, of a crucified Saviour, that is,
the whole Chriftian Religion? Now thus it
1s with Faith alme; and if Pawl had -faid,
God forbid that I thould glory in any Thing
but in Faith alone in Chrift, he had faid

juft the fame Thing, as when he would
have
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his faith alone, means nothing else but
the Christian religion alone, or the sys-
tem of gospel doctrines alone.

Churchman. You might as well ask
me, how it appears that Paul was an
apostle, or witness of Jesus Christ alone;
for how could he be an apostle of Christ
alone, if he meant anything by his faith
alone, but the whole that is meant by the
whole gospel religion of Christ? Therefore
wherever St. Paul ascribes salvation to
faith alone, you have the fullest proof,
that he himself could possibly give you,
that by faith alone, he means neither
more nor less than the whole gospel re-
ligion alone. St. Paul has these words,
"God forbid, that I should glory in any-
thing, save in the cross of our Lord Jesus
Christ."—— Here you see, all is rejected
by the cross of Christ alone, this alone is
his glory, and a good glory it was; but
would not all that is true and good in
this speech of Paul's be perverted and
lost, unless by the cross alone, you un-
derstand the whole process, doctrines,
and precepts, of a crucified savior, that
is, the whole Christian religion? Now
thus it is with faith alone; and if Paul
had said, God forbid that I should glory
in anything but in faith alone in Christ,
he had said just the same thing, as when
he would
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have no Glory but in the Crofs alone,~——
For where all that is Chriftian Joy, er Hope,
or Comfort, or Salvation, is afcribed to any
one fingle Thing, whether it be called Faith
alone, or the Crgff alone, there that Faith,
and that Crofs, muft ftand equally, and only
for the whole Gofpel Religion. And then
to fay, that a Man is faved by the Crofs
alone, or by Faith alone, is the fame found,
and good Truth. I know whom I have
believed, faith the Apoftle, and if he had
faid, 1 know whom 1 have fellbwed, whom
1 have obeyed, the Thing had been juft
the fame.——For to folbw Chrifk, or to
be in the Fa:th of Chiift, or to be a Difciple
of the Crofs, are three different Expreffions,
but the Meaning of them 3ll, is but one
and the {ame.

I am nmot afbamed, faith St Paal, of the
Crofs of Chrift, juft the fame as if he had faid,
1 am not athamed of the Gogfpel Kingdom of
Chrift. For that he means by the Crofs,
the whole Religion of the Gofpel, he tells
you, in faying, that it is the Power of God to
Salvaticn 3 and what is, or can be this Power,
but that whole Procefs, Precepts, and Doc-
trines of Chrift, which make the whole
Religion of the Gofpel? Again, I bave de-
termincd, faith he, fo know nothing ameng you

but
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have no glory but in the cross alone.—
For where all that is Christian joy, or
hope, or comfort, or salvation, is ascribed
to any one single thing, whether it be
called faith alone, or the cross alone,
there that faith, and that cross, must
stand equally, and only for the whole
gospel religion. And then to say, that a
man is saved by the cross alone, or by
faith alone, is the same sound, and good
truth. "I know whom I have believed,"
saith the apostle, and if he had said, I
know whom [ have followed, whom I
have obeyed, the thing had been just the
same. For to follow Christ, or to be in
the faith of Christ, or to be a disciple of
the cross, are three different expressions,
but the meaning of them all, is but one
and the same.

"I am not ashamed," saith St. Paul, "of
the cross of Christ,” just the same as if he
had said, I am not ashamed of the gospel
kingdom of Christ. For that he means by
the cross, the whole religion of the gos-
pel, he tells you, in saying, that it is the
power of God to salvation; and what is,
or can be this power, but that whole
process, precepts, and doctrines of
Christ, which make the whole religion of
the gospel? Again, "I have determined,”
saith he, "to know nothing among you




[ 25 )

but Chriff, and bim crucified. But will you
thence infer, that all other Knowledge,
whether of the Birth, Life, Refurretion,
and Afcenfion of Chrift, was rejected by
him as quite ufelefs and unprofitable ! Yet
this would be full as well, as to infer, that
becaufe he faith, by Faith alone ye are faved,
therefore no Works are to be admitted as
Javing, but are to be rejected as vain and
quite unprofitable to Salvation. For the
Knowledge of Chrift crucified alone, and
Faith alone, are then each of them put for
the whole Gofpel-Religion, and not for
Faith, as fignifying a fingle Power of the
Mind, nor for the Crofs, as meaning the
Single Crucifixion of Chrift.

Farther, drop now for a while this Con-
fideration of Faith, in which St Pawl has
ufed it for the whole Gofpel-Doétrine, and
confider Faith in the Senfe, in which our
Lord and the whole Scripture moft frequently
fpeak of it, as a hving working Power of the
Mind, that wills, and defires, and bopes, and
trufts, and lelieves, and obeys; and in this
Senfe of the Word, it will be abfolutely
true, that Works have juft the fame Salva-
tion in them, that Faith hath, becaufe in the
very Nature of the Thing, Works are of the

' E fame
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but Christ, and him crucified.” But will
you thence infer, that all other knowl-
edge, whether of the birth, life, resurrec-
tion, and ascension of Christ, was re-
jected by him as quite useless and un-
profitable? Yet this would be full as well,
as to infer, that because he saith, by
faith alone ye are saved, therefore no
works are to be admitted as saving, but
are to be rejected as vain and quite un-
profitable to salvation. For the
knowledge of Christ crucified alone, and
faith alone, are then each of them put for
the whole gospel-religion, and not for
faith, as signifying a single power of the
mind, nor for the cross, as meaning the
single crucifixion of Christ.

Further, drop now for a while this
consideration of faith, in which St. Paul
has used it for the whole gospel-doctrine,
and consider faith in the sense, in which
our Lord and the whole scripture most
frequently speak of it, as a living working
power of the mind, that wills, and de-
sires, and hopes, and trusts, and be-
lieves, and obeys; and in this sense of
the word, it will be absolutely true, that
works have just the same salvation in
them, that faith hath, because in the
very nature of the thing, works are of the
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fame Nature with, and infeparable from
Faith, let the Faith or Works be what they
will, becaufe Faith is nothing elfe, has no-
thing clfe, but what its Works are.——
This is equally true of every Man, and every
Faith in the World, he has no Works, but
the workings of his Faith. For as Life
has no Exiftence but in and by its fving Ope-
rations, fo Faith -hath no Exiftence, but in
its own Workings——Now if you will
have a Life alone without its living Operations,
then you muft have a Life that is without
Motion, without Will or Defire, without
Hearing, Seeing, Feeling, or any Inclination
to any Thing, and then you have a Life,
that is juft as good as a dead Carcafe. So
if you will have a Chriftian Faith that is
alone, and not made up of Works, you muft
have a Chriftian Faith, that has no Penitence,
no Humility, no Denial of Self, no Hunger
after Righteoufnefs, no ftriving to enter in
at the ftraight Gate, no Love of God, or
your Neighbour. ' For Faith cannot be alone,
or without Works, till it is without all thefe
Workings.~——And then you have a Faith
alone, that is juft as able to fight St Paul's
good Fight of Faith, as the dead Carcafe is to
take a City,~—And let me tell you, that

' thefe
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same nature with, and inseparable from
faith, let the faith or works be what they
will, because faith is nothing else, has
nothing else, but what its works are.——
This is equally true of every man, and
every faith in the world, he has no works,
but the workings of his faith.—— For as
life has no existence but in and by its liv-
ing operations, so faith hath no exis-
tence, but in its own workings. Now
if you will have a life alone without its liv-
ing operations, then you must have a life
that is without motion, without will or
desire, without hearing, seeing, feeling,
or any inclination to anything, and then
you have a life, that is just as good as a
dead carcase. So if you will have a
Christian faith that is alone, and not
made up of works, you must have a
Christian faith, that has no penitence, no
humility, no denial of self, no hunger af-
ter righteousness, no striving to enter in
at the strait gate, no love of God, or your
neighbor. For faith cannot be alone, or
without works, till it is without all these
workings. And then you have a faith
alone, that is just as able to fight St
Paul's good fight of faith, as the dead car-
case is to take a city. And let me tell
you, that
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thefe Works, are not only the very Effence of
Faith, and infeparable from it, but that Faith
itfelf can have no Beginning, but from fome
one, or other of them, nor any further
Growth, but as thefe grow more and more.
For Faith and its Works beget, and are be-
gotten of one another, for as it muft be faid,
that Humility and Penitence are the true
Fruits, or Works of Faith, fo it may be
as truly faid, that Humility or Penitence are
the firff Root, or Seed, from whence Faith
gets its Birth.
Act or Operation of the Mind, is like any
other Faculty or Power, it cannot be alone,
any more than will, defire, longing, hoping,
fearing, wifthing, loving, trufling, or re-
joycing, can any of them be alone, orina
State of Separation from the reft. And
to afcribe Salvation to any one of thefe Tem-
pers alone, and by itfelf, would be as con-
fiftent with Scripture, and the Nature of the
Thing, as to afcribe it to Faith alone, confi-
dered as a fingle Thing, and feparate from

all other Works, or working of the Mind.
But Faith, not confidered as the working
of the Will, or an Operation of the Mind,
but as meaning the whole Syftem of Gofpel-
Religion, may and muft be alome Salvation,
E 2 without

Faith, confidered as an
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these works are not only the very essence
of faith, and inseparable from it, but that
faith itself can have no beginning, but
from some one, or other of them, nor any
further growth, but as these grow more
and more. For faith and its works beget,
and are begotten of one another, for as it
must be said, that humility and peni-
tence are the true fruits, or works of
faith, so it may be as truly said, that hu-
mility or penitence are the first root, or
seed, from whence faith gets its birth.—
—Faith, considered as an act or opera-
tion of the mind, is like any other faculty
or power, it cannot be alone, any more
than will, desire, longing, hoping, fear-
ing, wishing, loving, trusting, or rejoic-
ing, can any of them be alone, or in a
state of separation from the rest. And
to ascribe salvation to any one of these
tempers alone, and by itself, would be as
consistent with scripture, and the nature
of the thing, as to ascribe it to faith
alone, considered as a single thing, and
separate from all other works, or working
of the mind.

But faith, not considered as the work-
ing of the will, or an operation of the
mind, but as meaning the whole system
of gospel-religion, may and must be
alone salvation,
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without any Thing elfe but itfelf, and that
for the fame Reafon, as St Peter fays, that
Chrift alone, is the only Stone,-or the only
Name whereby we can be faved.

Would you therefore come out of that

Thicknefs of Darknefs, which a blind Baby-
lonifb Spirit of Difpute, has in thefe latter
Ages brought into St Paul's Doétrine of
Faith without Works, this muft be your
Way. .
You muft take, or put Faith for the
whole Gofpel-Religion, when he oppofes it
to, or feparates it from Works, and then
you will rightly underftand why he faith, by
Faith alne ye are faved. You muft alfo
put ‘Fewifb, or Heathenith to the Works,
which he excludes from Faith, and then you
will sightly underftand wbhat #orks he de-
clares to have no Salvation in them. This is
the true, unerring Key to all his whole Doc-
trine about Faith without Works.

Methodif. But where has St Paul himfelf
told you, that by Faith alone, he means the
whole Gofpel-Religion alone ? :

Churchman. He has told it me, as often,
and wherever he has faid, that by Faith
alone we are faved. For how could he more
thew you, that he means neither more nor
' ) lefs
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without anything else but itself, and that
for the same reason, as St. Peter says,
that Christ alone, is the only stone, or
the only Name whereby we can be saved.

Would you therefore come out of that
thickness of darkness, which a blind
Babylonish spirit of dispute, has in these
latter ages brought into St. Paul's doc-
trine of faith without works, this must be
your way.

You must take, or put faith for the
whole gospel-religion, when he opposes it
to, or separates it from works, and then
you will rightly understand why he saith,
By faith alone ye are saved.—— You
must also put Jewish, or heathenish to
the works, which he excludes from faith,
and then you will rightly understand
what works he declares to have no salva-
tion in them. This is the true, unerring
key to all his whole doctrine about faith
without works.

Methodist. But where has St. Paul
himself told you, that by faith alone, he
means the whole gospel-religion alone?

Churchman. He has told it me, as of-
ten, and wherever he has said, that by
faith alone we are saved. For how could
he more show you, that he means nei-
ther more nor
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lefs by it, than by telling you that it alone is
Salvation { Would you have Salvation to be
obtained by fomething different from the
whole of Gofpel-Religion? Fanfy now
St Paul explaining himfelf, and faying, when
I afcribe Salvation to Faith alome, 1 do not
mean by Faith, the whole of Gofpel-Doc-
trine; what greater Abfurdity could you
charge upon him ?

- His Doétrine of Faith alone, and without
Works, is nothing elfe but the Gofpel-Reli-
gion alone, in Oppofition to the Religion and
Works of Jews and Heathens, and is folely
direCted to thefe two forts of People, and
not, as is blindly imagined, to fet Chriftian
Faith in Oppofition to Chriftian Works,
which would be no better, than teaching a
Chriftian to be good without Goodnefs.

To the Fews, he thus {peaks, e bave be-
lieved in Fefus Chrift, that we might be juflified
by the Faith of Chrift, and not by the
Works of the Law. Here Faith and Works
ftand for the two Religions, the one of
Chrift, and the other of Mbfes. For what
are the Works of the Law, but the whole of
the Mifaic Religion, or what the Faith of
Cbrif?, but the whole new Religion of the

“ (Gofpel ! Therefore to tell thefe People, that

they
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less by it, than by telling you that it
alone is salvation? Would you have sal-
vation to be obtained by something dif-
ferent from the whole of gospel-religion?
Fancy now St. Paul explaining himself,
and saying, when [ ascribe salvation to
faith alone, 1 do not mean by faith, the
whole of gospel-doctrine; what greater
absurdity could you charge upon him?

His doctrine of faith alone, and with-
out works, is nothing else but the gospel-
religion alone, in opposition to the relig-
ion and works of Jews and heathens,
and is solely directed to these two sorts
of people, and not, as is blindly imag-
ined, to set Christian faith in opposition
to Christian works, which would be no
better, than teaching a Christian to be
good without goodness.

To the Jews he thus speaks, "We
have believed in Jesus Christ, that we
might be justified by the faith of Christ,
and not by the works of the Law." Here
faith and works stand for the two relig-
ions, the one of Christ, and the other of
Moses. For what are the works of the
Law, but the whole of the Mosaic relig-
ion, or what the faith of Christ, but the
whole new religion of the gospel? There-
fore to tell these people, that
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they were to be faved by Faith alone, an
without Works, was only telling them, that
they were to be faved by leaving or turning
from ‘fudaifm to Chriftianity, or that they
could not enter into the Kingdom of Ged,
or the Gofpel-Faith, or the Church of
Chrift (for they all mean the fame Thing)
till they had done with, and left off all the
Works of the Law? I teffify, fays he, unto
you, that if ye be circumcifed, Chriff fhall
profit you nothing.

To the Heathens, or Greeks, he preaches
the fame Dotrine with regard to their Re-
ligious State, namely, that all the Works of
their Religion and Lives, muft be forfaken
and turned from, that by embracing the
Religion, or Faith of Chrift, they might be
faved. I have, fays he, kept back nothing
that was profitable unto you,—publickly, and
Srom Houfe to Houfe, teflifying both to the Jew
and to the Greek, Repentance towards God,
and Faith towards our Lord fefus Chrift.——
Repentance towards Ged, fignified the Ne-
ceflity of their having done with their for-
mer Religion, Works, and Manner of Life ;
Faith towards our Lord Yefus Chriff, fignified
the Neceffity of their becoming Members

of
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they were to be saved by faith alone, and
without works, was only telling them,
that they were to be saved by leaving or
turning from Judaism to Christianity, or
that they could not enter into the king-
dom of God, or the gospel-faith, or the
church of Christ (for they all mean the
same thing) till they had done with, and
left off all the works of the Law? "I tes-
tify," says he, "unto you, that if ye be cir-
cumcised, Christ shall profit you noth-
ing."

To the heathens, or Greeks, he
preaches the same doctrine with regard
to their religious state, namely, that all
the works of their religion and lives,
must be forsaken and turned from, that
by embracing the religion, or faith of
Christ, they might be saved. I have,
says he, "kept back nothing that was prof-
itable unto you. publicly, and from house
to house, testifying both to the Jew and to
the Greek, repentance towards God, and
faith towards our Lord Jesus Christ."——
Repentance towards God, signified the
necessity of their having done with their
former religion, works, and manner of
life; faith towards our Lord Jesus Christ,
signified the necessity of their becoming
members
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of a new Gofpel-Church, or Kingdom of
Jefus Chrift.
Not a Word through all St Pau/, that re-

je&ts any Works, but thofe which Fews and -

Heathens were fatisfied with, and would
not give up for the Gofpel-State of the
Kingdom of God, which Kingdom, is called
by Paul the Faith of Chrif. Not a Word
of the Sufficiency of Faith aline, but where

it ftands for the whole of Gofpel-Doétrine.
Again, St Paul hath himfelf told me,
that by Faith alene he means the Gofpel-Re-
ligion alone, in the following Paffages, I
bave, fays he, fought the good Fight, 1 baue
finifbed my Courfe, and as a Proof of this, he
adds, I bave kept the Faith., Muft not Faith
here ftand for the whole Gofpel-Religion ?
~—Again, Before Faith came, we were under
the Law. Does not Faith here as certainly
fignify the whole Religion of the Gofpel, as
the Law fignifies the whole Religion of
Mofes? Again, If they who are under the
Law, be Heirs, then Faith is made woid, that
is, the whole Religion of Jefus Chrift, is
made needlefs, and of no Ufe or Benefit.
Can he more plainly tell you, that by Fasth,
as oppoled to the Works of the Law, he
means nothing elfe, but the whole of the
Gofpel-
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of a new gospel-church, or kingdom of
Jesus Christ.

Not a word through all St. Paul, that
rejects any works, but those which Jews
and heathens were satisfied with, and
would not give up for the gospel state of
the kingdom of God, which kingdom, is
called by Paul, the faith of Christ. Not a
word of the sufficiency of faith alone, but
where it stands for the whole of gospel-
doctrine.

Again, St. Paul hath himself told me,
that by faith alone he means the gospel-
religion alone, in the following passages,
"I have," says he, "fought the good fight, I
have finished my course,” and as a proof
of this, he adds, "I have kept the faith."
Must not faith here stand for the whole
gospel-religion? Again, "Before faith
came, we were under the Law." Does not
faith here as certainly signify the whole
religion of the gospel, as the Law signifies
the whole religion of Moses? Again, "If
they who are under the Law, be heirs,
then faith is made void,” that is, the
whole religion of Jesus Christ, is made
needless, and of no use or benefit. Can
he more plainly tell you, that by faith, as
opposed to the works of the Law, he
means nothing else, but the whole of the
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Gofpel-Doctrine ? This is faid to the Fews,
—To the Gentiles at another Time, he {peaks
the fame Truth in thefe Words; * By
« Grace ye are faved through Faith in Chriff,
« and that not of yourfelves, not of Works
“ leaft any Man fbould boafl, it is the Gift of
« God,” the very felf-fame Gift, of which
Chrift {poke to the Woman at Yacod's Well,
faying, if thou knewefl the Gift of God, and
awbho it is that [aith, give me to drink, thou
wouldeft bave afked of Him, and be would bave
given thee living Water. Now what is
this Gift of God with his living Water, but
the Chrift of God with all his redeeming
Procefs, from his Birth to his Afcenfion into
Heaven, freely given by God, that Man
might thereby be faved. Therefore this
Faith, or Gift of God, by which alone we
can be faved, fignifies neither more nor lefs,
than the wbole Gofpel-Means of Salvation.
The Apoftle adds, and that not of your-
Selves, not of Works, leaft any Man fhould
boaft. Here Works are totally excluded.
But what Works ? Why only Works of felf,
and Works that Man could, or would, beaff
¢f. But thefe Works are only therefore ex-
cluded from Gofpel-Faith or Salvation, that
godly Works which have nothing of felf, or

boafting
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gospel-doctrine? This is said to the Jews.
To the gentiles at another time, he
speaks the same truth in these words;
"By grace ye are saved through faith in
Christ, and that not of yourselves, not of
works, lest any man should boast, it is
the gift of God," the very self-same gift, of
which Christ spoke to the woman at
Jacob's well, saying, "if thou knewest the
gift of God, and who it is that saith, give
me to drink, thou wouldest have asked of
him, and he would have given thee living
water."—— Now what is this gift of God
with his living water, but the Christ of
God with all his redeeming process, from
his birth to his ascension into heaven,
freely given by God, that man might
thereby be saved. Therefore this faith, or
gift of God, by which alone we can be
saved, signifies neither more nor less,
than the whole gospel-means of salva-
tion.—— The apostle adds, "and that not
of yourselves, not of works, lest any man
should boast.” Here works are totally ex-
cluded. But what works? Why only works
of self, and works that man could, or
would, boast of. But these works are only
therefore excluded from gospel-faith or
salvation, that godly works which have
nothing of self, or
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boafting in them, may come up in their
ftead ——This the Apoftle affirmeth, faying,
For we are bis Workmanfbip, created in Chrift
Jelus unto good Works, which God hath before
ordained. Eph. ii. How great then is that
learned Delufion, which oppofes Chriftian
Faith to Chriftian Works, becaufe Pau/ op-
pofes it to the unchriftiatn Works of Fews
and Heathens ; or becaufe he will not allow
their feveral Works to have any Salvation in
them, therefore will have it, that the true
Followers of Chrift, neither can, nor ought
to have any Salvation from their doing the
Works, which Chrift has taught and com-
manded them to do.———A Believer, or a
Hearer, without doing, is but one and the
fame felf-deceived Perfon.——1In the Gofpel,
we have a Father bidding his Son go to
Werk in his Vineyard. The Son confents,
and faith, I go, Sir, but be went not. This
confenting and not doing, is the PerfeGtion
of a Faith without Werks.

Methodiff. Surely you never minded thefe
Words of St Paul,—To bim that worketh not,
but believeth on bim who juffifieth the ungodly,
bis Faith is counted unto him for Righteouf-
nefs.

F Churchman.
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boasting in them, may come up in their
stead. This the apostle affirmeth,
saying, "For we are his workmanship, cre-
ated in Christ Jesus unto good works,
which God hath before ordained," Eph. ii.
How great then is that learned delusion,
which opposes Christian faith to Chris-
tian works, because Paul opposes it to
the unChristian works of Jews and hea-
thens; or because he will not allow their
several works to have any salvation in
them, therefore will have it, that the true
followers of Christ, neither can, nor
ought to have any salvation from their
doing the works, which Christ has
taught and commanded them to do.
A believer, or a hearer, without doing, is
but one and the same self-deceived per-
son.—— In the gospel, we have a father
bidding his son go to work in his vine-
yard. The son consents, and saith, "I go,
sir, but he went not." This consenting and
not doing, is the perfection of a faith
without works.

Methodist. Surely you never minded
these words of St. Paul, "To him that
worketh not, but believeth on him who
justifieth the ungodly, his faith is counted
unto him for righteousness."
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. Churchman. Surely you have been deaf to
all that has been faid, or you could never
come now with fuch a Text as this. For no
more is faid in it againft working, or againft
any. other Works, but that very fingle
Thing, which he faith in thefe Words, That
by the Deeds of the Law there fball no Flefb be
juftifyed in bis Sight ~——Now if it be the
Apoftle’s repeated Dottrine, that the Deeds
or Works of the Law, muft of all Neceffity
be forborn, or ceafed from, muft he not for
that very Reafon fay, o bim that worketh not,
that is, to him that ceafeth from working,
as the Law, or Religion of Myfes requires,
and turns to the Faith of Chriff, called the
Kingdom of God, this Faith becometh his
Righteouinefs. But how doth it become
his Righteoufnefs? The Apoftle tells you,
It is through the Redemption that is in Chrift
Fefus; Whom God bath fet forth to be a Pro-
pitiation through Faith in bis Blood. Now
what is the Redemption through Jefus Chrift,
but a Redemption by and through all thar,
which Chrit, as God-Man, was, did, {uf-
fered, obtained, taught, and commanded,
that is, through and by the whole of the
Gofpel-Religion ? How is Chrift our Propi-
tiation, or Peace, but by zhat, which he is,
' and
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Churchman. Surely you have been
deaf to all that has been said, or you
could never come now with such a text
as this. For no more is said in it against
working, or against any other works, but
that very single thing, which he saith in
these words, "that by the deeds of the
Law there shall no flesh be justified in his
sight." Now if it be the apostle's re-
peated doctrine, that the deeds or works
of the Law, must of all necessity be for-
born, or ceased from, must he not for
that very reason say, to him that worketh
not, that is, to him that ceaseth from
working, as the Law, or religion of Moses
requires, and turns to the faith of Christ,
called the kingdom of God, this faith be-
cometh his righteousness. But how
doth it become his righteousness? The
apostle tells you, "It is through the re-
demption that is in Christ Jesus; whom
God hath set forth to be a propitiation
through faith in his blood."—— Now what
is the redemption through Jesus Christ,
but a redemption by and through all
that, which Christ, as God-man, was,
did, suffered, obtained, taught, and com-
manded, that is, through and by the
whole of the gospel-religion? How is
Christ our propitiation, or peace, but by
that which he is,
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and does in the inward Change, and Re-
newal of our Nature, in creating us again to
good Works, in bringing forth a new Crea-
ture, not born of Man, nor of the Will of
Man, nor of the Will of the Flefh, but of
God?
fame Thing as Faith in his Crofs, and what
is Faith in either Cafe, but a2 hearty Willing-
nefs, and- full Defire wholly to ceafe, or turn
away from all Heathenifh, or fewifb Works,
and to embrace and give up ourfelves to all
that is meant, taught, and required by the
Gofpel-Faith, or Kingdom of God ? )

Would you know the whole of St Pawl's
Doérine about Faith, and againft Works,
or working, you have it all fummed up
by himfelf in the following Words, There-
Jfore we conclude, that @ Man is juftified by
Faith without the Deeds of the Law. What
room then for one fingle Word about what
he means by not working ¢ Faith ftands here
for the Gofpel-Religion, and the Deeds of
the Law fignify the Religion of Mofes; no
Wonder therefore that he faith a Man is
juftified by Faith, without the Deeds of the
Law. So fore therefore as you conclude
either more or lefs, or other than St Paul's
own Conclufion, fo fure you may be, that

: F 2 you

What is Faith in bis Blood, but the
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and does in the inward change, and re-
newal of our nature, in creating us again
to good works, in bringing forth a new
creature, not born of man, nor of the will
of man, nor of the will of the flesh, but of
God? What is faith in his blood, but the
same thing as faith in his cross, and
what is faith in either case, but a hearty
willingness, and full desire wholly to
cease, or turn away from all heathenish,
or Jewish works, and to embrace and
give up ourselves to all that is meant,
taught, and required by the gospel-faith,
or kingdom of God?

Would you know the whole of St.
Paul's doctrine about faith, and against
works, or working, you have it all
summed up by himself in the following
words, "Therefore we conclude, that a
man is justified by faith without the deeds
of the Law.”" What room then for one sin-
gle word about what he means by not
working? Faith stands here for the gospel
- religion, and the deeds of the Law sig-
nify the religion of Moses; no wonder
therefore that he saith a man is justified
by faith, without the deeds of the Law. So
sure therefore as you conclude either
more or less, or other than St. Paul's own
conclusion, so sure you may be, that




[ 36]
you abufe the Apoftle, falfify his Do&rine,
and fow your own Tares amongft his #heat.

Metbodsf?, Let me here afk you, in the
elegant Words of a late moft amiable Divine,
¢ Moft the Efficacy of Chrift's Obedience
* be enforced by the .Aecefion of our Works,
« maimed and Worm-eaten Things t”

Churcbman. There may, for ought I know,
be Elegance enough in thefe Words, but
Truth and Senfe is quite wanting.~———For
what have our good Works to do with the
Efficacy of Cbrifi's Obedience, either as to the
leflening, or increafing of it; or how has
his Obedience any thing more added to it
by our good Works, than it has any thing
taken from it by the evil Works of thofe
who crucified him ? What careful Doer
of good Works, ever faid or thought after
this Manner? * I ftrive to obey thy Will,
“ O God, that thereby Chrift's Obedience
“ may be made more perfe@, than it was
“ in him.——1I lift up mine Eyes and Heart
¢ towards Heaven, that Chrift’s fitting there
« at thy right Hand, may be more powerful
« than it is in itfelf.”

On the other hand, what a wife Man
of Faith would he be, who fhould abftain
from fuch Prayer, &c. leaft he {hould feem

by
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you abuse the apostle, falsify his doc-
trine, and sow your own tares amongst
his wheat.

Methodist. Let me here ask you, in the
elegant words of a last most amiable di-
vine, "Must the efficacy of Christ's obedi-
ence be enforced by the accession of our
works, maimed and worm-eaten things?"

Churchman. There may, for aught I
know, be elegance enough in these
words, but truth and sense is quite
wanting. For what have our good
works to do with the efficacy of Christ's
obedience, either as to the lessening, or
increasing of it; or how has his obedience
anything more added to it by our good
works, than it has anything taken from it
by the evil works of those who crucified
him? What careful doer of good
works, ever said or thought after this
manner? "l strive to obey thy will, O God,
that thereby Christ's obedience may be
made more perfect, than it was in him. I
lift up my eyes and heart towards
heaven, that Christ's sitting there at thy
right hand, may be more powerful than it
is in itself."

On the other hand, what a wise man
of faith would he be, who should abstain
from prayer, &c., least he should seem
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by fuch Worm-eaten Petitions, to be adding
fomething to Chrift’s all-fufficient Inter-
ceffion in Heaven. Again, fancy another
Man of Faith alone, faying thus, * I cannot
“ have any Care about denying myfelf,
“ taking up my daily Crofs and following
“ Thee. I cannot do thefe Things, as
“ belping forward my Salvation, becaufe
“ that would be no better, than prefuming
“ to help Thee to be a more full and
« fufficient Saviour, than thou art in thy-
“ felf, and without my Works.”

Can any thing be more abfurd, or irre-
ligious than.this? And yet all of it is mani-
feftly contained in the elegant Words of
your Friend. If we walk as Chrift walked,
and do the Works of Chrift, we fhall on
that Account be rewarded with him.——
This is the fame good Doéirine, as when
thg Apottle faith, If we fuffer with bim, we
fball alfo reign awith bim, Here you fee
our own Sufferings are not only required,
but made the Ground of our reigning with
our fuffering Saviour. But what Man,
not intoxicated with the Elegance of Words,
would call, or look upon this, as adding

our maimed, #orm-eaten Sufferings, to make

the Sufferings of Chrift, greater and more
valuable
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by such worm-eaten petitions, to be add-
ing something to Christ's all-sufficient
intercession in heaven. Again, fancy an-
other man of faith alone, saying thus, "I
cannot have any care about denying my-
self, taking up my daily cross and follow-
ing thee. I cannot do these things, as
helping forward my salvation, because
that would be no better, than presuming
to help thee to be a more full and suffi-
cient savior, than thou art in thyself, and
without my works."

Can anything be more absurd, or irre-
ligious than this? And yet all of it is
manifestly contained in the elegant
words of your friend. If we walk as Christ
walked, and do the works of Christ, we
shall on that account be rewarded with
him.—— This is the same good doctrine,
as when the apostle saith, "If we suffer
with him, we shall also reign with him."—
— Here you see our own sufferings are
not only required, but made the ground
of our reigning with our suffering savior.
But what man, not intoxicated with
the elegance of words, would call, or look
upon this, as adding our maimed, worm-
eaten sufferings, to make the sufferings
of Christ, greater and more
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valuable than they are in themfelves Pemm
As filly aThought, as to fay, that our fol-
lowing of Chrift, is helping him to be the
Son of God. .

Our Blefled Lord keeps our Eye con-
tinually upon good Works, or Things that
we ourfelves are to do. Strive, fays he, fo
enter in at the firaight Gate ; Afk, and ye fball
receive 5 Seek, and ye fhall find ; Knock, and
it fball be opened unto you. He does not fay,
all is already gained, received, found, and
opened, by what he has done and fuffered.
Now if this ftriving, afking, knocking,
&c. were but maimed, Worm-eaten Things,
furely it had been better to forbid, than to
command them, Or if he had faid to his
Difciples, that this ftriving and feeking were
fuch maimed, Worm-eaten Things, furely
he had faid as much againft them, and with
the fame Intention of turning them from
them, as when he bid them leware of the
Leaven of the Pharifees, and compared their
Goodnefs to whited Sepulchres, full of Stench,
Corruption, and dead Men's Bones.

You vehemently accufe the Clergy, with
a@ting contrary to the Articles of the Church,
becaufe preaching up Juftification by Faith
along with Works. But you quite forget,

that
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valuable than they are in themselves?—
— As silly a thought, as to say, that our
following of Christ, is helping him to be
the Son of God.

Our blessed Lord keeps our eye con-
tinually upon good works, or things that
we ourselves are to do. "Strive,” says he,
"to enter in at the strait gate; Ask, and ye
shall receive; Seek, and ye shall find;
Knock, and it shall be opened unto you."
He does not say, all is already gained, re-
ceived, found, and opened, by what he
has done and suffered. Now if this
striving, asking, knocking, &c., were but
maimed, worm-eaten things, surely it had
been better to forbid, than to command
them. Or if he had said to his disciples,
that this striving and seeking were such
maimed, worm-eaten things, surely he
had said as much against them, and
with the same intention of turning them
from them, as when he bid them "beware
of the leaven of the Pharisees,” and com-
pared their goodness to whited sepul-
chers, full of stench, corruption, and
dead men's bones.

You vehemently accuse the -clergy,
with acting contrary to the articles of the
church, because preaching up justifica-
tion along with works. But you quite for-
get,
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that your making Chriftian Works no better
than maimed, Worm-eaten Things, ftands
in full Contrariety to many of the beft
Prayers . in our Lifurgy. Thus, how
many Colleéts are like this, Grant, O Lord,
that by thy boly Infpiration, we may think
thofe things that be good, and by thy merciful
guiding may ‘perform the fame. Is this

Prayer in vain; or if God hears us, can no |

better Works come from it, than Worm-
caten Things ?——Agreable to this Prayer,
St Paul faith, I can do all things through
Chbrift that firengtbneth me; the fame may
every one fay as well as He; but according
to your new Light, thefe all Things, are but
Worm-eaten Things.

Again, what difference is there between
the old Man and bis Deeéds, which we are
to put off, and the new Man in Chrift,
that is to be put on, if he has no Deeds,
but what are maimed, Worm-eaten Things ?
But hear now what Chrift faith of the
Neceffity, the Excellence, and Efficacy of
Chriftian good Works, in the following
Words, Whofoever beareth my Sayings and
DOETH them, is like a Man which built
an Houfe, and digged deep, and laid the Foun-
dation on @ Rock. And whben the Floods arofe,

' the
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that your making Christian works no
better than maimed, worm-eaten things,
stands in full contrariety to many of the
best prayers in our liturgy.—— Thus,
how many collects are like this, "Grant, O
Lord, that by thy holy inspiration, we may
think those things that be good, and by
thy merciful guiding may perform the
same." Is this prayer in vain; or if
God hears us, can no better works come
from it, than worm- eaten things?
Agreeable to this prayer, St. Paul saith, T
can do all things through Christ that
strengtheneth me"; the same may every-
one say as well as he; but according to
your new light, these all things, are but
worm-eaten things.

Again, what difference is there be-
tween the old man and his deeds, which
we are to put off, and the new man in
Christ, that is to be put on, if he has no
deeds, but what are maimed, wormeaten
things? ——But hear now what Christ
saith of the necessity, the excellency, and
efficacy of Christian good works, in the
following words, "Whosoever heareth my
sayings and DOETH them, is like a man
which built an house, and digged deep,
and laid the foundation on a rock. And
when the floods arose,
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the Stream beat vebemently upom that Houfe,
-and could not fbake it, for it was founded upon
a Rock——Here you fee the Excellence,
the Power and Efficacy of Chriftian good
Works, compared by our Lord to the
Strength and Firmnefs of a Houfe built upon:
a Rock, which Floods and Tempefts can-
not overthrow. How could he more fully
thew you, that they are the Beginning, the
continual Strength and Support of the divine
Life, than by compairing them to a Rock
on which a Houfe begins, and from which
it hath all its Power of ftanding againit
all Floods and Tempefits? How could he
better fthew you, that this Rock of good
Works, all proceeding from his Power
within us, is that very Rock, on which he
builds 2 Church, againft which the Gates of
Hell fhall never prevail ?=——On the other
Hand, call any thing Salvation but Chriffian
Works, and then you have Chrift's Word
for it, that you are kike the Man that without
a Foundation built bis Houfe upon the Edarth,
againft which the Stream did beat vebemently,
and immediately it fell, and great was the Fall
of it——Hear again what our Lord faith
of Chriftian Works, 4 good Man, faith he,
out of the good Treafure of bis Heart bringeth

Sorth
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the stream beat vehemently upon that
house, and could not shake it, for it was
founded upon a rock."—— Here you see
the excellence, the power and efficacy of
Christian good works, compared by our
Lord to the strength and firmness of a
house built upon a rock, which floods
and tempests cannot overthrow. How
could he more fully show you, that they
are the beginning, the continual strength
and support of the divine life, than by
comparing them to a rock on which a
house begins, and from which it hath all
its power of standing against all floods
and tempests? How could he better show
you, that this rock of good works, all pro-
ceeding from his power within us, is that
very rock, on which he builds a church,
against which the gates of hell shall
never prevail? On the other hand,
call anything salvation but Christian
works, and then you have Christ's word
for it, that you are 'like the man that
without a foundation built his house upon
the sand, against which the stream did
beat vehemently, and immediately it fell,
and great was the fall of it."—— Hear
again what our Lord saith of Christian
works, "A good man," saith he, "out of the
good treasure of his heart bringeth
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forth that which is good ; but how could this
poffibly be, if Chriftian Works could be no
better than maimed, worm-eaten Things?
~——And here by the by, let me defire you
well to obferve, whence it is, that the good
Man bringeth forth good Things. Not as
your Orator tells you, becaufe Chrift's Good-
nefs, or Righteoufnefs is outwardly émpured
to him, and fo made his. No, Truth itfelf
tells you the direét contrary, that it proceecs
from the good Treafure of bis Heart, and
therefore is a Goodnefs born within him.
Now, what and whence has he this good
Treafure of his Heart? It is that Treafure
of a divine Life, or Nature, which Adam
had at firft, and to which he died, and
which by the free Grace and Mercy of God,

was fecured to him and all his Pofterity, as

a Seed of the Woman, a preferved Remains,
or Power of his firft divine Nature.
Chrift in Adam, was his firft Glory and Per-
fection of Life; Chrift remaining in fallen
Adam, as a preferved Seed of his firft divine
Nature, is the only Ground and Foundation, of
his being able to be made again in Chrift a
new Creature, This divine Seed of the
Woman, is fo much of Chrift remaining in
him ; and thence it is, that Chrift alone hath

G Power
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forth that which is good"; but how could
this possibly be, if Christian works could
be no better than maimed, worm-eaten
things? ——And here by the by, let me
desire you well to observe, whence it is,
that the good man bringeth forth good
things. Not as your orator tells you, be-
cause Christ's goodness, or righteous-
ness is outwardly imputed to him, and so
made his. No, truth itself tells you the di-
rect contrary, that it proceeds from the
good treasure of his heart, and therefore
is a goodness born within him. Now,
whence has he this good treasure of his
heart, and what is it? It is that treasure
of a divine life, or nature, which Adam
had at first, and to which he died, and
which by the free grace and mercy of
God, was secured to him and all his pos-
terity, as a seed of the woman, a pre-
served remains, or power of his first di-
vine nature. Christ in Adam, was his first
glory and perfection of life; Christ re-
maining in fallen Adam, as a preserved
seed of his first divine nature, is the only
ground and foundation, of his being able
to be made again in Christ a new crea-
ture. This divine seed of the woman, is so
much of Christ remaining in him; and
thence it is, that Christ alone hath
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Power to be the Mediator and Redeemer of
Man, becaufe that which is to be raifed
from Death into Life in us, is nothing elfe
but the incorruptible Seed of himfelf in us.
This, -Sir, is that good Treafure of the
_Heart, out of which the good Man bringeth
forth good Things, and is in itfelf nothing
more or lefs, than a Seed of Adam's firft
divine Life within us, preferved by God’s
never-ceafing Love towards Man, as his
Covenant of Grace and Redemption withis
us, which Seed, as it comes through the
Mediation of Chrift to a new Power of Life
in us, caufes all thofe different Senfibilities,
called Humility, Penitence, Fear, Prayer,

Faith, Hope, and earneft feeking after God.
Will you now ever fay a Word more,
about your Fiction of an outwardly imputed
Goodnefs, when Chrift has fo exprefsly told
you, that its Birth is from within, from the
good Treafure of the Heart, which is himfelf
within us. And to thew, That all muit
come from this divine Root, preferved with-
in us, as good Fruit doth from a good Tree,
he faith, Either make the Tree good, and its
Fruit good, or make the Tree corrupt, and its
Frait corrupt——For (N. B.) the Tree is
known by its Fruit.———No, fay your Impu-
tation=-
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power to be the mediator and redeemer
of man, because that which is to be
raised from death into life in us, is noth-
ing else but the incorruptible seed of
himself in us. —This, sir, is that good
treasure of the heart, out of which the
good man bringeth forth good things,
and is in itself nothing more or less, than
a seed of Adam's first divine life within
us, preserved by God's never-ceasing love
towards man, as his covenant of grace
and redemption within us, which seed,
as it comes through the mediation of
Christ to a new power of life in us,
causes all those different sensibilities,
called humility, penitence, fear, prayer,
faith, hope, and earnest seeking after
God.

Will you now ever say a word more,
about your fiction of an outwardly im-
puted goodness, when Christ has so ex-
pressly told you, that its birth is from
within, from the good treasure of the
heart, which is himself within us. And to
show, that all must come from this di-
vine root, preserved within us, as good
fruit doth from a good tree, he saith,
"Either make the tree good, and its fruit
good, or make the tree corrupt, and its
fruit corrupt."—'"For (N.B.) the tree is
known by its fruit." No, say your impu-
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tation-Doctors, that need not be; Let fome
good Hand only hang good Fruit outwardly
upon it, and then you will rightly know the
Tree by its Fruits. And it will be more
glorious to the Tree, to have a Variety of
good Fruit outwardly imputed to it, or hung
upon it, than to have good Fruit from its
own good Root.

Methodiff. Our prefent Matter is not about
the Doérine of Imputation. If. you will
not ftick clofely to the Point of Faith alone,
I muft beg leave to depart.

Churchman. The Dolrine of the outward
Imputation of Chrift’s Righteoufnefs, and
the Doérine of Faith alone, is but one and
the very fame individual Peint, for what is
your Faith alone, but a Faith in that im-
puted Righteoufnefs. '

The Righteoufnefs of Chrift we maft
have, or he can be no Saviour to us, This
is granted on both fides. But you, for
the great Glory of God, and the great Good
of Man, are for having it only outwardly
imputed to us; which is juft fuch a Glory
to God, and would be fuch a Good to a
blind Man, as if inftead of opening his own
Eyes, only the good far-fecing Eyes of an
Angel were outw:.rdl}lrﬁ imputed to him.

2 :
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tation-doctors, that need not be; let some
good hand only hang good fruit out-
wardly upon it, and then you will rightly
know the tree by its fruits.—— And it will
be more glorious to the tree, to have a
variety of good fruit outwardly imputed
to it, or hung upon it, than to have good
fruit from its own good root.

Methodist. Our present matter is not
about the doctrine of imputation. If
you will not stick closely to the point of
faith alone, I must beg leave to depart.

Churchman. The doctrine of the out-
ward imputation of Christ's righteous-
ness, and the doctrine of faith alone, is
but one and the very same individual
point; for what is your faith alone, but a
faith in that imputed righteousness?

The righteousness of Christ we must
have, or he can be no savior to us. This
is granted on both sides. But you, for
the great glory of God, and the great good
of man, are for having it only outwardly
imputed to us; which is just such a glory
to God, and would be such a good to a
blind man, as if instead of opening his
own eyes, only the good far-seeing eyes
of an angel were outwardly imputed to
him.
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On the other Hand, we believe, and
contend for an inward Birth of Chrift's
Righteoufnefs in us, becaufe it was theg
Birth of our firft glorious Father, and
becaufe it is to the eternal Glory of
God, and the eternal Good of Man, that
his inward finful Nature be quite de-
ftroyed, by a Birth of his eriginal Righte-
pufnefs rifing up in its Stead; that fo,
all that was loft in Adam, may be found
again in Chrift~——Can you poffibly be
told this in ftronger Terms, than when
Chrift faith, Except a Man be born again

above, of the Spirit, he cannot enter inty

the Kingdom of God. St fobn beareth
Witnefs to this Truth, faying, #hofoever is
born of God, doth not commit Sin; the fame
as faying, till 2 Man is born of God, he
continueth under the Power of his finful
Nature, But why does fuch a Man not
fin? The Apoftle tells you, becaufe bis Seed,
1 that is, the Seed of God, remaineth in bim.
~———Had St Fobn the leaft Thought of g
Righteoufnefs of Chrift outwardly imputed,
when he places all our Freedom from Sin,
and Power over it, to a Seed of God remaine
ing in us? Or if he had ever heard of fuch
a Thought in other Pegple, how could he
' more
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On the other hand, we believe, and
contend for an inward birth of Christ's
righteousness in us, because it was the
birth of our first glorious father, and be-
cause it is to the eternal glory of God,
and the eternal good of man, that his in-
ward sinful nature be quite destroyed, by
a birth of his original righteousness ris-
ing up in its stead; that so, all that was
lost in Adam, may be found again in
Christ.—— Can you possibly be told this
in stronger terms, than when Christ
saith, "Except a man be born again from
above, of the Spirit, he cannot enter into
the kingdom of God'>—— St. John
beareth witness to this truth, saying,
"Whosoever is born of God, doth not com-
mit sin"; the same as saying, till a man is
born of God, he continueth under the
power of his sinful nature. But why does
such a man not sin? The apostle tells
you, because his seed, that is, the seed
of God, remaineth in him. Had St.
John the least thought of a righteousness
of Christ outwardly imputed, when he
places all our freedom from sin, and
power over it, to a seed of God remaining
in us? Or if he had ever heard of such a
thought in other people, how could he
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more fully condemn it, than in faying, Lif-
tle Children, let no Man deceive you, be that
doth Rigbteoufnefs is righteous, even as be is
righteous, ' _
Here you fee all is Deceit, be they No-
tions, Opinions, Faiths, Hopes, imputed
Righteoufnefs, or whatever elfe you can
name, all is Deceit, till a Man by dung
Righteoufnefs, is righteous even as he is
righteous. Then it is, that Chrift’s Righte-
oufnefs is become his Righteoufnefs, and
this alone is the Righteoufnels of Chrift,
that is his full and only Juftification in the
Sight of God ; and that for this one Reafon,
becaufe it is Chrift himfelf, that is, his divine
and righteous’ Nature born within him.
Which the Apoftle thus ftrongly afferts, if'
ye know that be is righteous; what follows
from this Knowledge? The Apoftle adds,
then, ye know, that every one that doth Righte-
oufnefs (N. B.) is born of him, that is, hath
a Birth of his divine and righteous Nature,
brought forth in him; and confequently, he
that is not born of him, hath nothing of
Chrift’s Righteoufnefs—to be his Salvation.
Methodiff. 1 muoft fay again, that you
ramble ftrangely about with Multiplicity of
Words,~—-Our Dorine is, that Works
have
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more fully condemn it, than in saying,
"Little children, let no man deceive you, he
that doth righteousness is righteous, even
as he is righteous.”

Here you see all is deceit, be they no-
tions, opinions, faiths, hopes, imputed
righteousness, or whatever else you can
name, all is deceit, till a man by doing
righteousness, is righteous even as he is
righteous. Then it is, that Christ's right-
eousness is become his righteousness,
and this alone is the righteousness of
Christ that is his full and only justifica-
tion in the sight of God; and that for this
one reason, because it is Christ himself,
that is, his divine and righteous nature
born within him. Which the apostle thus
strongly asserts, "If ye know that he is
righteous”; what follows from this knowl-
edge? The apostle adds, then, "ye know,
that everyone that doth righteousness
(N.B.) is born of him," that is, hath a birth
of his divine and righteous nature,
brought forth in him; and consequently,
he that is not born of him, hath nothing
of Christ's righteousness--to be his sal-
vation.

Methodist. | must say again, that you
ramble strangely about with multiplicity
of words. Our doctrine is, that works




[ 46 ]
have no Share in faving us, becaufe, as our
‘Friend ftrongly exprefles it, * Chrift will
« either be a whole Saviour, or none at
i 211_“‘

Churchman. Had your Friend faid, we
can have no Salvation but in Chrift alone,
he had faid a good Scripture-Truth; but
this ftrange unfcriptural Language of a Chrift,
who will either be a whole Savioni, or nome
at all, has the fame bad Meaning in it, as
if he was to fay, Chrift will do nothing for
us, unlefs we forbear to concur, or do any
thing along with him.

Now Chrift faith, Followe me, Take my
Yoke upon you. But if following of Chrift,
if taking his Yoke upon us, is neceffary,
then fomething that is to be done by our-
felves, is as neceffary to our Salvation, as
that which is done by Chrift for us, and
fome Works are as truly Salvation-Werks, as
any A&s of Faith are faving.

Methodiff. Who ever denied, that we are
to follow Chrift, and take his Yoke upon
us?

Churchman. But will fuch Works do us
any Good, or recommend us to God ?

Methodifi. 1 will give you no Anfwer, but
in the decifive Words of our Friend; « If,

“ fays
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have no share in saving us, because, as
our friend strongly expresses it, "Christ
will either be a whole savior, or none at
all."

Churchman. Had your friend said, We
can have no salvation but in Christ
alone, he had said a good scripture-
truth; but this strange unscriptural lan-
guage of a Christ, who will either be a
whole savior, or none at all, has the same
bad meaning in it, as if he were to say,
Christ will do nothing for us, unless we
forbear to concur, or do anything along
with him.

Now Christ saith, "Follow me. Take
my yoke upon you.” But if following of
Christ, if taking his yoke upon us, is nec-
essary, then something that is to be done
by ourselves, is as necessary to our sal-
vation, as that which is done by Christ
for us, and some works are as truly sal-
vation-works, as any acts of faith are sav-
ing

Methodist. Who ever denied, that we
are to follow Christ, and take his yoke
upon us?

Churchman. But will such works do
us any good, or recommend us to God?
Methodist. 1 will give you no answer,

but in the decisive words of our friend;
HIf7H
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« fays he, you think that you have any
« good Service of your own, to recommend
“ you to God, you are cerfainly without
« any Intereft in Chrift.”

Churchman. Own Service is but like own
Will, and no more Good can come from it,
than from the natural old Man with his
Deeds. But our Saviour has affured us,
that there is a good Man, who out of the
good Treafure of his Heart, bringeth forth
that which is good. Now thefe are the
good Works that are pleaded for as abfolutely
neceffary, and effential to a true and faving
Faith.

Say now, that if we think fuch good
Works recommend us to God, we are cer-
tainly without any Intereft in Chrift, and then
it were better, that you thould preach fuch
Doérine to Stocks and Stopes, than to
Chriftian Ears. For who can receive it,
without giving up the moft conftant and re-
peated Salvation-Doctrines of Scripture ?
What more frequent through all our Bible,
than Paffages of the fame Nature with this;
To do good, and to communicate, forget not.
(N. B.) For with fuch Sacrifices God is well
pleafed. Now muft a Man who believes
this, and thinks, that fuch Things recom-

» mend
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says he, "you think that you have any
good service of your own, to recommend
you to God, you are certainly without any
interest in Christ."

Churchman. Own service is but like
own will, and no more good can come
from it, than from the natural old man
with his deeds. But our savior has as-
sured us, that there is a good man, who
out of the good treasure of his heart,
bringeth forth that which is good.
Now these are the good works that are
pleaded for as absolutely necessary, and
essential to a true and saving faith.

Say now that if we think such good
works recommend us to God, we are cer-
tainly without any interest in Christ, and
then it were better, that you should
preach such doctrine to stocks and
stones, than to Christian ears. For
who can receive it, without giving up the
most constant and repeated salvation-
doctrines of scripture? What more
frequent through all our Bible, than pas-
sages of the same nature with this: "To
do good, and to communicate, forget not.
(N.B.) For with such sacrifices God is well
pleased.——Now must a man who be-
lieves this, and thinks, that such things
recom-
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thend him to God, be therefore certainly
without any Intereft in Chrift ?

Hear Chrift himfelf thus calling out for
good Works, in all thofe who expe& to
have any Intereft in him, Nof every one that
[faith unto me, Lord, Lord, fball enter into
the- Kingdom of Heaven, but be that doth the
Will of my Father which is in Heaven.

Will fuch a Caller upon the Lord, with-
out good Works, have his fufficient Excufe,
by faying, Lord, I thought thou wouldeft
. be my whole Saviour, or neme at all; and
therefore, I durft not think of recommending
myfelf to God, by doing his Will, leaft
1 thould thereby lofe all Intereft in Thee. -

Metbodiff. If you do not like my Friend’s
Expreflion, take the fame Truth in other
Words of fome moft excellent Divines.
Thus fays one, * Nothing is required in
« order to our Participation of Chrift and
« his Benefits ;— there is no clogging Quali-
* fication, no Worth to be poffefled, no
« Daty to be performed, in order to our full
« Participation of Chrift and all his Riches ;"
for all which he gives this folid Reafon,
becaufe ¢ It is not a Matter of Bargain, nor
“ the Subject of Sale, but a Deed of Gift,

« the Gift of Righteoufnefs, and Gifts t:E
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mend him to God, be therefore certainly
without any interest in Christ?

Hear Christ himself thus calling out
for good works, in all those who expect to
have any interest in him, "Not everyone
that saith unto me, Lord, Lord, shall enter
into the kingdom of heaven, but he that
doth the will of my Father which is in
heaven.”

Will such a caller upon the Lord,
without good works, have his sufficient
excuse, by saying, Lord, I thought thou
wouldst be my whole savior, or none at
all, and therefore, I durst not think of
recommending myself to God, by doing
his will, lest I should thereby lose all in-
terest in thee.

Methodist. If you do not like my
friend's expression, take the same truth
in other words of some most excellent di-
vines. Thus says one, "Nothing is re-
quired in order to our participation of
Christ and his benefits; there is no clog-
ging qualification, no worth to be pos-
sessed, no duty to be performed, in order
to our full participation of Christ and all
his riches"; for all which he gives this
solid reason, because, "It is not a matter
of bargain, nor the subject of sale, but a
deed of gift, the gift of righteousness; and
gifts we
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# all know, are not to be purnhaﬁ'ﬂ but
“. received.”

Churchman. As wild and extravagant
Words as ever met together, as may thus
be fully fhewn. -Chrift faid to his Di-
ciples, I am the Way, the Truth, and the
Life; and that they might more fully under-
fland the true Meaning of that, he faid alfo,
Straight is the Gate, and narrow is the Way
that leadeth to Life. Now, what Chrift
here faith of the ftraight Gate and narrow
Way, is ftrictly fo muach faid of himfelf,
and bow he is the Saviour of the World ; for
the Way and Gate could not lead to Life,
if they meant any thing elfe but Chrift him-
{elf. Now Chrift and his Benefits, con-
fidered as the bleffed ftraight Gate and nar-
row Way to Life, provided by God, is
wholly and folely the free Grace and Gift
of God ; here was no Bargain, or Sale of any
Thing ; Nothing was done on Man’s Part
to obtain it, and that for this very good
Reafon, becaufe Chrift was thus given by
God before the Foundation of the World,
and again, before there was a Man born
of a Woman.

See then .the miferable Delufion of your
Doétors, whu, from this Scripture-Truth,

H that
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all know, are not to be purchased, but
received."

Churchman. As wild and extravagant
words as ever met together, as may thus
be fully shown.——Christ said to his dis-
ciples, "I am the way, the truth, and the
life"; and that they might more fully un-
derstand the true meaning of that, he
said also, "Strait is the gate, and narrow
the way that leadeth to life."—Now,
what Christ here saith of the strait gate
and narrow way, is strictly so much said
of himself, and how he is the savior of
the world; for the way and gate could not
lead to life, if they meant anything else
but Christ himself. Now Christ and
his benefits, considered as the blessed
strait gate, and narrow way to life, pro-
vided by God, is wholly and solely the
free grace and gift of God; here was no
bargain, or sale of anything; nothing was
done on man's part to obtain it, and that
for this very good reason, because Christ
was thus given by God before the foun-
dation of the world, and again, before
there was a man born of a woman.

See then the miserable delusion of
your doctors, who, from this scripture-
truth,
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that God has freely, and out of mere Mercy
to the fallen State of Man, provided, and
given a bleffed narrow Way, and ftraight
Gate to eternal Life, thence conclude, that
'no Pains, or Trouble of ftriving to get into
this narrow Way, and through this firaight
Gate, need be taken, (N. B.) becaufe, without
any Pains of our own, he freely gave it to all
Mankind ; though there could be no Blefled-
nels in the Gift, but becaufe bleffed are they,
who with all their Powers, Works, and
Endeavours of Spirit, Soul, and Body, ftrive
to walk in this narrow Way, and pafs through
this ftraight Gate. Is not all this as grofs

a Delufion, and in as full Contrariety to the '

Nature of the Thing, as to conclude, that
becaufe God has freely prepared and given us
a Cup of Salvation, therefore there is no
need that we fthould drink it; or think that
our ¢wn drinking it, need not be added to
make his free Cup of Salvation a Benefit to us,
Now, grofs as all this is, it is the ftrong
Foundation-Abfurdity, on which alone, your
great Divines build all their rhetorical Flon-
rithes of a Salvation that is wholly the Gift
of God, without any Works of Man belong-
ing to it——For they have not a Word to
fay againft Salvation-Works, but that Works
did
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that God has freely, and out of mere
mercy to the fallen state of man, pro-
vided, and given a blessed narrow way,
and strait gate to eternal life, thence con-
clude, that no pains, or trouble of striv-
ing to get into this narrow way, and
through this strait gate, need be taken,
(N.B.) because, without any pains of our
own, he freely gave it to all mankind;
though there could be no blessedness in
the gift, but because blessed are they,
who with all their powers, works, and en-
deavors of spirit, soul, and body, strive to
walk in this narrow way, and pass
through this strait gate. Is not all this
as gross a delusion, and in as full con-
trariety to the nature of the thing, as to
conclude, that because God has freely
prepared and given us a cup of salvation,
therefore there is no need that we should
drink it; or think that our own drinking
it, need not be added to make his free
cup of salvation a benefit to us.

Now, gross as all this is, it is the
strong foundation-absurdity, on which
alone, your great divines build all their
rhetorical flourishes of a salvation that is
wholly the gift of God, without any works
of man belonging to it. For they have
not a word to say against salvation-
works, but that works
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did not praduce God's firf free Gift of g
Savionr to us; and therefpre, Works can
no more belong to this free Gift of a Saviour,
after he is given, than they did before he
was given to us; being too fyftematically
blind to fee, that as a ftraight Gate and nar-
row Way were only given to us, that we
might do that which we could not do before
they were given, or as the Cup of Salvation
is only given, that we may drink that,
which we could not drink before it was
given, fo Chrift was only and folely givgn
for the fake of Salvation-Works, which we
could not do, till in him and by him we
became new Creatures, created again unto
good Works.

How eafily may you now fee the Vanity
of thefe, and fuch-like flourifhing Words,
“ The Gifts of the great eternal Sovereign
% are intended, not to recognize our imagi-
« pary Worth, but to aggrandife our Views
4 of his Mercy and Grace.”

- Juft as full of Scipture-Truth, and good
* Senfe, as to fay, that God’s Gifts of Five and
Ten Talents, are not given us with this Inten-
tion, that our good Ufe of them may appear,
and that God may bhave occafion to fay to

us, Mell done, good and faithful Servant,
H 2 but
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did not produce God's first free gift of a
savior to us; and therefore, works can no
more belong to this free gift of a savior,
after he is given, than they did before he
was given to us; being too systematically
blind to see, that as a strait gate and
narrow way were only given to us, that
we might do that which we could not do
before they were given, or as the cup of
salvation is only given, that we may
drink that, which we could not drink be-
fore it was given, so Christ was only and
solely given for the sake of salvation-
works, which we could not do, till in him
and by him we became new creatures,
created again unto good works.

How easily may you now see the van-
ity of these, and suchlike flourishing
words; "The gift of the great eternal sov-
ereign are intended, not to recognize our
imaginary worth, but to aggrandize our
views of his mercy and grace."

Just as full of scripture-truth, and
good sense, as to say, that God's gifts of
five and ten talents, are not given us with
this intention, that our good use of them
may appear, and that God may have oc-
casion to say to us, "Well done, good and
faithful servant,”
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but to thew us how great are the Talents
and Riches of God. Or again, that God’s
Gift of a ftraight Gate and narrow Way to
Life, is not given us, that our well ftrivin
to walk in it may appear, but only, that the
Greatnefs of God’s Goodnefs to us may-be
fhewn thereby.

See again, what the fame Writer fays of
the Man, who is in the Truth of the Gofpel ;
«« He labours neither firft nor laft to acquire
« any Requifite to Juflification.” When
Chrift himfelf has told him, By thy Words
thou fhalt be juftified, and by thy Words thou

be condemned. Surely, this is enough
telling him, that from firf to laff, nothing
but Works have either Juftification or Con-
demnation in them.——S8ee again what
another of your excellent Divines . faith;
« Do not think by any preparatory Works,
« to make yourfelves worthy of Chrift.”
What is this but faying, do not believe
Chrift when he fpeaks of Worthinefs and
~and Unworthinefs, when he fays, He that
taketh not bis Crofs, and followeth me, is not
worthy of me. He that loveth Fatber and
or Mother more than e, is not worthy of me.
——Do not believe St Paul/, when he ex-
horteth the Theffalonians, to walk worthy of
God,
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but to show us how great are the talents
and riches of God. Or again, that God's
gift of a strait gate and narrow way to
life, is not given us, that our well striving
in it may appear, but only, that the
greatness of God's goodness to us may
be shown thereby.

See again, what the same writer says
of the man who is in the truth of the gos-
pel; "He labors neither first nor last to
acquire any requisite to justification."
When Christ himself has told him, "By
thy words thou shalt be justified, and by
thy words thou shalt be condemned":
surely, this is enough telling him, that
from first to last, nothing but works have
either justification or condemnation in
them. See again what another of your
excellent divines saith; "Do not think by
any preparatory works, to make your-
selves worthy of Christ." What is this but
saying, do not believe Christ when he is
speaking of worthiness and unworthi-
ness, when he says, "He that taketh not
his cross, and followeth me, is not worthy
of me. He that loveth father and
mother more than me, is not worthy of
me." Do not believe St. Paul, when he ex-
horteth the Thessalonians, "to walk wor-

thy of
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God, who hath called them to bis Kingdom and
Glory.

Again, have a care of thefe Words of
Chrift, Repent, for the Kingdom of Heaven is
at Hand ; for you may eafily be thereby led
to think, that Repentance-Works have fome
Kind of worthy Preparation in them, to
make you fit for the Kingdom of God.

And now let me tell you, that two or
three old Herefies joyned together, would
not more abufe and contradict the Gofpel,
than your three Docrines, (1) Of Faith
without Works. (2) Of a Righteoufnefs
of Chrift only outwardly imputed to us,
(3) Of abfolute Election and Reprobation.
Thele are the Scandal and Reproach of the
Reformation, wherever they are found, and
have nothing to fupport them, but that im-
plicit Adherence, and f{yftematic Obftinacy,
which keeps Romifh Scholars fteady to a
Trent-Creed.

Gofpel-Salvation, is on God’s Part, a Cove-
nant of free Grace and Mercy, and cannot
poffibly be any Thing elfe; on Man's Part,
it is wholly a Covenant of Works, and can-
not poffibly be any Thing elfe.——For the
fake of Works, Man was that which he was
by his Creation; for the fake of Works, he

15
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God, who hath called them to his kingdom
and glory."

Again, have a care of these words of
Christ, "Repent, for the kingdom of
heaven is at hand"; for you may easily be
thereby led to think, that repentance-
works have some kind of worthy prepara-
tion in them, to make you fit for the king-
dom of God.

And now let me tell you, that two or
three old heresies joined together, would
not more abuse and contradict the gos-
pel, than your three doctrines, (1.) of
faith without works. (2.) Of a righteous-
ness of Christ only outwardly imputed to
us. (3.) Of absolute election and reproba-
tion. These are the scandal and reproach
of the reformation, wherever they are
found, and have nothing to support
them, but that implicit adherence, and
systematic obstinacy, which keeps
Romish scholars steady to a Trent-creed.

Gospel-salvation, is on God's part, a
covenant of free grace and mercy, and
cannot possibly be anything else; on
man's part, it is wholly a covenant of
works, and cannot possibly be anything
else. For the sake of works, man was
that which he was by his creation: for the
sake of works, he
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is all that he is, by his Redemption, —
Works are the Life of the Creature, and he
can have no Life better or worfe than his
Works ; That which he does, that he is.

THIS DO AND THOU §HALT
LIVE, is the Lew of Works, which was
from the Beginning, is now, and all-ways
will be, the ome Low of Life.—— And
whether” you confider the Adamical, Patri-
archal, Legal, Prophetic, or Gofpel-State of
the Church, DOING is ALL. No-
thing makes any Change in this. Nay, it is
not only the une Law of all Men on Earth,
but of all Angels in Heaven.—~—And this
as certainly, as our beft and higheft Prayer
is this, Tby Will be done on Earth, as it is in
Heaven.

This do, and thou fhalt live, was the
only Law of Life given to Adam in Paradife.
w——ddam tould not have been capable of
l:hit&I Law, but becaufe the divine Nature, or
4 Birth of Chrift within him, was his firft
oreated State.~—=No Law of doing Gaods
Will could have been given to, or received
by, any of his Pofterity, but becaufe a Seed
of the feft divine Life, or Chrift in Man,
was by God’s free Grace and Mercy, pre-
ferved and -continued in Adam, and {ecured

to

[ 54 ] Modern English

is all that is, by his redemption.——
Works are the life of the creature, and he
can have no life better or worse than his
works that which he does, that he is.

THIS DO AND THOU SHALT LIVE, is
the Law of Works, which was from the
beginning, is now, and always will be,
the one Law of Life. And whether you
consider the Adamical, patriarchal, legal,
prophetic, or gospel-state of the church,
DOING is ALL. Nothing makes any
change in this. Nay, it is not only the one
law of all men on earth, but of all angels
in heaven.——And this as certainly, as
our best and highest prayer is this, "thy
will be done on earth, as it is in heaven.”

"This do, and thou shalt live," was the
only Law of Life given to Adam in para-
dise. Adam could not have been capa-
ble of this law, but because the divine
nature, or a birth of Christ within him,
was his first created state. No law of
doing God's will could have been given
to, or received by any of his posterity,
but because a seed of the first divine life,
or Christ in man, was by God's free grace
and mercy, preserved and continued in
Adam, and secured
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to dll his Pofterity, as a redeeming Seed of
2he Woman, which through all Ages of the
Church, fhould continue bruifing the Head
of the Serpent, till this firft Seed of Life
becamie a God incarnate, with all Power in
Heaven and on Earth, to reftore original
Righteoufnefs, and to raife again in fallen
Man, that firft Birth of himfelf, which was
in Adam, before he fell ; This was the one
Power that be gave them fo become Sons of
God. .

Methodiff. Nothing more need be faid
againft all your Doctrine, but that it is di-
et Arminianifm.

Churcbman. Do you think then, that no
more need be faid in Defence of your Doc-
trine, than that it is zrue Calvinifm? 1 have
appealed to nothing for what I have afferted,
but to the Words of Chrift and his Apoftles,
and would no more confult a Gefurm, an
Arminius, or a Zinzendorf, how 1 was to
underftand them, than I would pray to God
to be led by their Spiri¢, inftead of the Spis
tit of Chrift. Nor 1s the one a Whit better
or worfe than the other.——Chrilt faid, He
that bath Bars to bear, let lim bear.———And
again; He that is of God, beareth God's Words.
~weIf therefore you want hearing Ears, of

are
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to all his posterity, as a redeeming seed
of the woman, which through all ages of
the church, should continue bruising the
head of the serpent, till this first seed of
life became a God incarnate, with all
power in heaven and on earth, to restore
original righteousness, and to raise again
in fallen man, that first birth of himself,
which was in Adam before he fell; this
was the one power that he gave them to
become sons of God.

Methodist. Nothing more need be said
against all your doctrine, but that it is
direct Arminianism.

Churchman. Do you think then, that
no more need be said in defense of your
doctrine, than that it is true Calvinism? I
have appealed to nothing for what I have
asserted, but to the words of Christ and
his apostles, and would no more consult
a Calvin, an Arminius, or a Zinzendorf,
how I was to understand them, than I
would pray to God to be led by their
spirit, instead of the Spirit of Christ.
Nor is the one a wit better or worse than
the other. Christ said, "He that hath
ears to hear, let him hear."——And again,
"He that is of God, heareth God's words."
—If therefore you want hearing ears, or
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_are not of God, to confult a Grammarian
how you are to underftand the Words of
Chrift, is as fure a Way as you can take, to
be content with fpiritual Deafnefs and Blind-
nefs, and never to be taught of God, fo long
as you live.

If I have called the Law of Works, the
one Law of Life, it is becaufe Chrift hath
faid the fame, to the Lawyer, who afked

him, what be fbould do to inberit eternal Life.

Chrift afked him, #bat is written in the
Law? He anfwered, Thou fhall love the
Lord thy God with all thy Heart, Soul,
Spirit and Strength, and thy Neighbour as
thyfelf. To which Chrift faid, thou haft
anfwered right, THIS DO AND
THOU SHALT LIVE. Here you
have juft the fame Thing, faid of Warks,
as is faid of Faith; the Juff fball live by Faith,
Therefore you can have no fuller Proof
given you, that Faith and Works mean but
one and the fame Thing, whenever Life is
fometimes afcribed to one, and fometimes to
the other, and therefore Faith and Works
can no more be two Things, than eternal
Life can be two Things,.——Again, hear
how St Paul afferteth the Law of Works, to
be the one Law of Life, For we muff all

appear
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are not of God, to consult a grammarian
how you are to understand the words of
Christ, is as sure a way as you can take,
to be content with spiritual deafness and
blindness, and never to be taught of God,
so long as you live.

If I have called the Law of Works, the
one Law of Life, it is because Christ hath
said the same, to the lawyer, who asked
him, what he should do to inherit eternal
life. Christ asked him, "What is written in
the Law?" He answered, "Thou shalt love
the Lord thy God with all thy heart, soul,
spirit and strength, and thy neighbor as
thyself." To which Christ said, "Thou
hast answered right, THIS DO AND
THOU SHALT LIVE." Here you have just
the same thing said of works, as is said
of faith; "The just shall live by faith.”
Therefore you can have no fuller proof
given you, that faith and works mean but
one and the same thing, whenever life is
sometimes ascribed to one, and some-
times to the other, and therefore faith
and works can no more be two things,
than eternal life can be two things.
Again, hear how St. Paul asserteth the
Law of Works, to be the one Law of Life.
"For we must all
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#ppear before the Judgment-Seat of Chriff,
that every one may receive the Things DONE
in bis Body, according to that Er: bath done,
whether it be good or bad. Now if you have
your Senfes [o exercifed to difeern between Good
and Ewl, as to think, that the Law of
Works afferted by Chrift and his Apoftle to
be the Law of Life, is fitter to be received,
or not received, juft as a Caluin, or an Ar-
minfus, are with it, or againft it, where muft
you look for the People, who have Eyes,
and fee not, Ears and hear not ?

Methodif, I am quite tired with difputing
in this Manner, but yet will add one Thing,
which you will not be fo able to puzzle, as
you have the Scripture, and which muft be
acknowledged, to be decifive, at leaft with
Regard to our awakened Preacher. He
heard a Voice (as he really thought from
Heaven) faying unto him, Geaﬁ Srom thine
own Works.

Churchmuan. Whencefogver the Voice came,
it fpoke well, and might have been juft as
beneficial to him, as if it had faid, Ceafe
from thine own Wifdom, thine own Faith, or
thine own Projeffs in Religion; for all thefe
are not only alike, but the very fame Thing.
But if he took an Advice to ceafe from his

| I own
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appear before the judgment seat of Christ,
that everyone may receive the things
DONE in his body, according to that he
hath done, whether it be good or bad.”
Now if you have your senses so exercised
to discern between good and evil, as to
think, that the Law of Works asserted by
Christ and his apostle to be the Law of
Life, is fitter to be received, or not re-
ceived, just as a Calvin, or an Arminius,
are with it, or against it, where must you
look for the people, who have eyes and
see not, ears and hear not?

Methodist. I am quite tired with dis-
puting in this manner, but yet will add
one thing, which you will not be so able
to puzzle, as you have the scripture, and
which must be acknowledged to be deci-
sive, at least with regard to our awak-
ened preacher. He heard a voice (as he
really thought from heaven) saying unto
him, "Cease from thine own works."

Churchman. Whencesoever the voice
came, it spoke well, and might have been
just as beneficial to him, as if it had said,
"Cease from thine own wisdom, thine
own faith, or thine own projects in relig-
ion"; for these are not only alike, but the
very same thing. But if he took an advice
to cease from his
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own Works, to be an Advice to ceafe from
Works, that were not his own, it is much
to be feared, he mifunderftood his Advifer.

If the Voice had faid, Ceafe from thine
‘oan Faith, would he have taken this to be
‘a f[ufficient divine Authority, to call the
Chriftian World to a Religion of Works
witbout Farth, and to have told them of the
damnable Doétrine of adding Faith to
Works? Yet this would be full as well, as
to preach againft good Works, as having no
Salvation-Goodnefs in them, becaufe he was
bid to ceafe from his own Works.

If you knew a Minifler, fo full of Expec-
tation from his own Works, as to be quite
uneafy at their Infignificancy for many Years,
both with Regard to himfelf, and his
Hearers, fuch a Man might well be faid to
have his Eye too much upon his own
Works, to miftake the Nature of them, and
to expet that from them, which can only
be done by quite another Power. To
fuch a Man as this, how wholefome would
the Advice be, Ceafe from thine own Works.
And why fo? Becaufe thou can'ft neither
be thine own Saviour, nor the Saviour of
them that hear thee, by any Thing that can
be called thine own Work,——If therefore

your
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own works, to be an advice to cease from
works, that were not his own, it is much
to be feared, he misunderstood his ad-
viser.

If the voice had said, "Cease from
thine own faith,” would he have taken
this to be a sufficient divine authority, to
call the Christian world to a religion of
works without faith, and to have told
them of the damnable doctrine of adding
faith to works? Yet this would be full as
well, as to preach against good works, as
having no salvation -goodness in them,
because he was bid to cease from his
own works.

If you knew a minister, so full of ex-
perience from his own works, as to be
quite uneasy at their insignificancy for
many years, both with regard to himself,
and his hearers, such a man might well
be said to have his eye too much upon
his own works, to mistake the nature of
them, and to expect that from them,
which can only be done by quite another
power. To such a man as this, how
wholesome would the advice be, "Cease
from thine own works." And why so? Be-
cause thou canst neither be thine own
savior, nor the savior of them that hear
thee, by anything that can be called
thine own work. If therefore
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your fruitlefs Preacher, inftead of making
a Divifion between Faith and Works, in or-
der to preach with divine Succefs, had faid
to himfelf, and to his Hearers, we have hi-
therto lived and laboured in vain, becaufe
(as the Prophet {peaks) we bave committed
two Evils; we bhave forjaken tbe Fountain of
lving Water, and bewed out to ourfelves,
broken Ciflerns that can bold no Water.——
Now when, or how may we be faid to
have forfaken the Fountain of living Water 2
It is when we expe& or feek for Good in
any Thing, but that, which God is, and
does by his own WORD, LIGHT,
and SPIRIT within us. Look after
any Thing but this, have any Truift in, or
Dependance upon any Thing elfe but this
divine Operation, and then be as full of re-
ligious Zeal, as you will, you have forfaken
the Fountain of living Water. Collett,
divide, diftinguith, and new model all Doc-
trines, Notions, and Opinions, as nicely ag

_ever you can, you are only making a new -

fathioned, cracked Ciftern that can hold no
living Water in it. What is the Reafon
that Sin and Wickednefs overflow, like 2
Flood, the whole Chriftian World? It is
becaufe Popith, and Proteftant Churches,”
Iz , have
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your fruitless preacher, instead of mak-
ing a division between faith and works,
in order to preach with divine success,
had said to himself, and to his hearers,
we have hitherto lived and labored in
vain, because (as the prophet speaks)
"we have committed two evils; we have
forsaken the fountain of living water, and
hewed out to ourselves, broken cisterns
that can hold no water";,—mnow when, or
how may we be said to have 'forsaken
the fountain of living water"? It is when
we expect or seek for good in anything,
but that, which God is, and does by his
own WORD, LIGHT, and SPIRIT within
us. Look after anything but this, have
any trust in, or dependence upon any-
thing else but this divine operation, and
then be as full of religious zeal, as you
will, you have forsaken the fountain of
living water. Collect, divide, distin-
guish, and new model all doctrines, no-
tions, and opinions, as nicely as ever you
can, you are only making a new-
fashioned, cracked cistern that can hold
no living water in it. What is the rea-
son that sin and wickedness overflow,
like a flood, the whole Christian world? It
is because popish, and Protestant
churches,
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have been Age after Age, wholly taken up
in hewing out of the Gofpel-Rock their fe-
veral Opinion-Cifterns. The Pope has his
Infalliblity, and therefore his Cifterns can
bave no Failure, or Crack in them,~——
Proteftants have a Lutber, a Calvin, an Ar-
minius, a Beza, a Socinus, a Zinzendorf, 8ic,
And if their Cifterns are free from Cracks,
“it is becaufe they have Nouns and Promouns,
Verbs and .Adverbs, Prepofitions and Cone
junétions, to cement and ftrengthen them,
w——What Infallibility does in Popifh, that
Criticilm does in Proteftant Couptries, and
fo (fad Truth!) the one Fountain of living
Water is every where forfaken, and quite
out of Date. What Wonder then, if
Chriftianity is but an empty Name, a vain
Battlg of Opinions, inftead of the Life and
Power of God, born, dwelling, and mani-
fefted in our fallen Nature. And here let
me te]l you, that all that you fee, or hear,
or read of the beft Notions, Truths, or
Dodtrines, whilft you place any Thing in
them, as confidered in themfelves, are to
you only broken Cifterns, that afford you
po Water of Life. [Eugemius faid one Day,
how charmed he was at jirff with the Doc-
trines of the fpiritua] Life, and the Glories

. of
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have been age after age, wholly taken up
in hewing out of the gospel-rock their
several opinion-cisterns. The pope has
his infallibility, and therefore his cisterns
can have no failure, or crack in them.
Protestants have a Luther, a Calvin, an
Arminius, a Beza, a Socinus, a Zinzen-
dorf, &c. And if their cisterns are free
from cracks, it is because they have
nouns and pronouns, verbs and adverbs,
prepositions and conjunctions, to cement
and strengthen them. What infallibil-
ity does in popish, that criticism does in
Protestant countries, and so (sad truth!)
the one fountain of living water is every-
where forsaken, and quite out of date.
What wonder then, if Christianity is but
an empty name, a vain battle of opinions,
instead of the life and power of God,
born, dwelling, and manifested in our
fallen nature. And here let me tell you,
that all that you see, or hear, or read of
the best notions, truths, or doctrines,
whilst you place anything in them, as
considered in themselves, are to you only
broken cisterns, that afford no water of
life. Eugenius said one day, how charmed
he was at first with the doctrines of the
spiritual life, and the glories
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of a new Birth; but that now, after fome
Years firiving to be good by the Knowledge
of fuch Things, he found himfelf to he but
juft where he was, before he knew any
Thing of them.———But did any one ever
tell Eugensus, that thefe Doétrines were tie
Fountain of living Water, and that by drink-
ing of them he would have eternal Life?
How good are thefe Words of Chrift,
" Unlefs a Man be born again from above, be
cannot enter into the Kingdom of God? But
how ufelefs are they to him, who is not
thereby turned to feek and expe it all from
God? How good is it to know that Abyfs
of Death, into which our Father 4dam has
plunged us; but how unprofitable is this
Knowledge, unlefs it makes us all hunger
and thirft after that effential Operation of
the divine Nature in us, which lived in
Adam before he fell? All Scripture-
Dodtrines, whether of Life or Death, are
nothing in themfelves, nor have any Power
of Godlinefs in them, but are only to fhew
us, again and again, this great Truth, that
the Departure from God into whatever it be,
is the Death of Deaths, and the cleaving
wholly and folely to God, is eternal Life.

Think
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of a new birth; but that now, after some
years striving to be good by the knowl-
edge of such things, he found himself to
be but just where he was, before he knew
anything of them.——But did anyone
ever tell Eugenius, that these doctrines
were the fountain of living water, and
that by drinking of them he would have
eternal life? How good are these
words of Christ, "Unless a man be born
again from above, he cannot enter into the
kingdom of God."? But how useless are
they to him, who is not thereby turned to
seek and expect it all from God? How
good is it to know that abyss of death,
into which our father Adam has plunged
us; but how unprofitable is this knowl-
edge, unless it makes us all hunger and
thirst after that essential operation of the
divine nature in us, which lived in Adam
before he fell? All scripture-doctrines
whether of life or death, are nothing in
themselves, nor have any power of godli-
ness in them, but are only to show us,
again and again, this great truth, that
the departure from God into whatever it
be, is the death of deaths; and the cleav-
ing wholly and solely to God, is eternal
life.
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Think of any Thing but God, as the
Caufe of Goodnefs; or that his Goodnefs
can be your Good, but by being born in you,
as it was in Adam, and holy Angels, and
then, though you have all the three Chriftian
Creeds, you have turned your Chriftian-Ged
into an outward Idol. For a God, not
living and working within you alb that is,
er can be called yeur good Life, is but an
outward Idol of a Ged. And be affured
of this, that as is the Birth and working
Life within, fo are you, and can neither
bere, nor bereafter, be any Thing elfe, but
that which is born within you. Righte-
oufnefs imputed from without, is but like
fuch imputed Wickednefs. And you may
as well fright yourfelf with fearing, that
the Devil's Wickednefs fhould be outwardly
imputed to you, as to think of having any
Righteoufnefs of Chrift, but that which of
him and by him, is born in you.

But to return to Eugenius; let it be fup-

pofed, that having found himfelt not fanéti- -

fied by shis former Notions, that he had
Recourfe to others quite contrary to them ;
as Faith without Works.—Chrift’s Righte-
oufnefs, not as a new Birth in us, but only
outwardly imputed to us.~———The number

of

[ 62 ] Modern English

Think of anything but God, as the
cause of goodness; or that his goodness
can be your good, but by being born in
you, as it was in Adam and holy angels,
and then, though you have all the three
Christian creeds, you have turned your
Christian-God into an outward idol.
For a God, not living and working within
in you all that is, or can be called your
good life, is but an outward idol of a God.
And be assured of this, that as is the
birth and working life within you, so are
you, and can neither here, nor hereafter,
be anything else, but that which is born
within you. Righteousness imputed
from without, is but like such imputed
wickedness. And you may as well
frighten yourself with fearing, that the
devil's wickedness should be outwardly
imputed to you as to think of having any
righteousness of Christ, but that which
of him and by him, is born in you.

But to return to Eugenius; let it be
supposed, that having found himself, not
sanctified by his former notions, that he
had recourse to others quite contrary to
them; as faith without works; Christ's
righteousness, not as a new birth in us,
but only outwardly imputed to us:i——
The number
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of Saved and Damned to all Eternity, neither
greater or lefs than God’s abfolute Decrees
had made it. Suppofe him now fo charmed
with the fweet Sound of thefe Doérines, to
be under fach a Senfe of their faving Power,
as to be forced to come forth as a Preacher
of eternal Death and Damnation to all, that
would not feek to be faved by them.
Could Eugenius pofiibly give fuller Proof,
that he had forgotten and forfaken the one
Fountain of living Water, and was calling
the Chriftian World to a rotten Ciftern
inftead of it ?

Methodsft. This kind of reafoning comes
too late; God has already fet his Seal to the
Truth and Goodnefs of our Friend's preachw
ing: Thoufands from far and near flock
about him.——Sighs, Groans, Swoonings,
Screamings of young and old, proclaim the
two-edged Sword, that is in his Mouth.
If you will not allow this to be Proof enough,
tis in vain to talk any farther with you.

Churchman. All this is fo far from being
Proof enough of the Truth and Goodnefs of
his Do&rine, that it is no Proof atall. If
it will do for him, it will do for Mabomet,
and every fuccefsful Deceiver.

Zinzendorf
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of saved and damned to all eternity, nei-
ther greater or less than God's absolute
decrees had made it. Suppose him now
so charmed with the sweet sound of
these doctrines, to be under such a
sense of their saving power, as to be
forced to come forth as a preacher of
eternal death and damnation to all, that
would not seek to be saved by them.——
Could Eugenius possibly give fuller proof,
that he had forgotten and forsaken the
one fountain of living water, and was
calling the Christian world to a rotten
cistern instead of it?

Methodist. This kind of reasoning
comes too late; God has already set his
seal to the truth and goodness of our
friend's preaching; thousands from far
and near flock about him. Sighs,
groans, swoonings, screamings of young
and old, proclaim the two-edged sword,
that is in his mouth. If you will not allow
this to be proof enough, it is in vain to
talk any further with you.

Churchman. All this is so far from be-
ing proof enough of the truth and good-
ness of his doctrine, that it is not proof
at all. If it will do for him, it will do for
Mahomet, and every successful deceiver.
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Zinzendorf has Plenty of this Proof.
Not only thefe Kingdoms, but great pant
of Europe and America, bear Witnefs to'it.
And yet of thefe Moravians, carrying
Conviction wherever they go, and gaining
fuch awakened Converts out of every

of the Reformation, as are ready to fell Lands *

and Houfes, and lay the Price at their Feet, of
thefe, your Fritnd fays, he bears a preaching
Teflimony againff their corrupt Principles and
Prattices, and might as well be called a Mur-
derer, as a Moravian. What becomes now
of your Succefs, being God's Seal fet to the
Truth of your Doétrine ?

If Rome was allowed to {end her preaching
Miffionaries amongft us, to attack with full
Liberty of Speech every Proteftant Form of
Religion, to travel from Place to Place,
daily telling all the Men and Women they
eould get together, on Hills, in Church-
Yards, or elfe-where, that dreadful Soul-
deftroying Doctrines had been conftantly
preached fo them ever fince the Reforma-
tion ; that they had loft all Intereft in Chrift
ever fince they left the Pope ; that Church
and Sefts, however fetting themfelves
above one another, were all equally in a
eertain State of Damnation, and muft be {o,

till
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Zinzendorf has plenty of this proof.
Not only these kingdoms, but great part
of Europe and America, bear witness to
it. And yet of these Moravians, carrying
conviction wherever they go, and gaining
such awakened converts out of every
part of the reformation, as are ready to
sell lands and houses, and lay the price
at their feet, of these, your friend says,
he bears a "preaching testimony against
their corrupt principles and practices, and
might as well be called a murderer, as a
Moravian.” What becomes now of your
success, as being God's seal set to the
truth of your doctrine?

If Rome was allowed to send her
preaching missionaries amongst us, to
attack with full liberty of speech every
Protestant form of religion, to travel from
place to place, daily telling all the men
and women they could get together, on
hills, in churchyards, or elsewhere, that
dreadful soul-destroying doctrines had
been constantly preached to them ever
since the reformation; that they had lost
all interest in Christ every since they left
the pope; that church and sects, however
setting themselves above one another,
were all equally in a certain state of dam-
nation, and must be so,
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till they had true Priefts and true Sacraments,
no where to be had, but in the one ancient,
infallible Mother-Church of Rome, If
I fhould fay, that Damnation thus thundred
out, to awaken People from their Reforma-
tion-Dream of Safety, would {oon have Con-
verts ten times more numerous, and much
greater Crowds of various Followers than
you have yet to boaft of, who could have
any Shew of Reafon to deny it ?

Methodiff. Poor Man! Can you not fee
the miferable and wretched State of Chriften-
dom, that Heathen Wickednefs reigns every
where, that Nothing of Chriftianity is left
amongft us, but an outward Profeflion,
deftitute of every Goodnefs but that of
Words and Dorines? How then ought
you to rejoice, that the Mercy of God has
here and there raifed up awakened Preachers,
to thake the hardened Hearts of fuch apoftate
Chriftians? Who that has any Spark of
Goodnefs in him, would endeavour to ftop
their Courfe ?

Churchman, Whoever would, I am fure
I would not. I with from my Heart,
that not only every Parifh, but every Houfe
had fuch a divine Preacher in it Nay,
though fome fhould preach Chrift out of

K Eavy,
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till they had true priests and true sacra-
ments, nowhere to be had, but in the one
ancient, infallible mother-church of
Rome. If 1T should say, that damnation
thus thundered out, to awaken people
from their reformation-dream of safety,
would soon have converts ten times more
numerous, and much greater crowds of
various followers, than you have yet to
boast of, who could have any show of
reason to deny it?

Methodist. Poor man! Can you not see
the miserable and wretched state of
Christendom, that heathen wickedness
reigns everywhere, that nothing of Chris-
tianity is left amongst us, but an out-
ward profession, destitute of every good-
ness but that of words and doctrines?
How then ought you to rejoice, that the
mercy of God has here and there raised
up awakened preachers, to shake the
hardened hearts of such apostate Chris-
tians? Who that has any spark of good-
ness in him, would endeavor to stop their
course?

Churchman. Whoever would, I am
sure I would not.—— I wish from my
heart, that not only every parish, but
every house had such a divine preacher
in it. Nay, though some should
preach Christ out of
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Eavy, and ‘others through Strife, yet I would
rejoice, if fuch contentious Preachers, &id
but preach the Truth as it 5 in Jelus.~——
But now fappofing (as is but too truc) that
wé have only the Words and Do&rimes, but
not the Spirit of the Gofpel, what is to be
done to this fallen State of Chriftians, but
that which was done to Jews and Heathens,
who had not yet embraced the Gofpel ? For
if Chriftians have loft the Spirit of Chfi-
ftianity, they are in the State of thofe that
never had it, and muft be called to that fame
Change of Life, as they were, before they
can be Chriftians in Spirit and in Truth.

The Gofpel thos began, REPENT,
for the Kingdom of Heaven is at Hand.
This Kingdom was God’s free Gift ; his own
Love was the fole Canfe of it; but it was
only given to prmfmrr, becaufe Nothing
elfe could pofiibly receive it. This
in order to the Kingdom of God, was the
only ‘preaching which Chrift fet on Foot,
and fent into every City and Village.——
But what do your Preachers now fay, do
they call the prefent unchriftian World, as
Chrift ordered the unchriftian World to be
«called, to the Kingdom of God? Do they
fay to Chriftians become Workers of Iniqut;]rtz;
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envy, and others through strife, yet I
would rejoice, if such contentious
preachers, did but preach the truth as it
is in Jesus. But now supposing (as is
but too true) that we have only the words
and doctrines, but not the spirit of the
gospel, what is to be done to this fallen
state of Christians, but that which was
done to Jews and Heathens, who had not
yet embraced the Gospel? For if Chris-
tians have lost the spirit of Christianity,
they are in the state of those that never
had it, and must be called to that same
change of life, as they were, before they
can be Christians in spirit and in truth.

The gospel thus began, "REPENT, for
the kingdom of heaven is at hand." This
kingdom was God's free gift; his own love
was the sole cause of it; but it was only
given to repentance, because nothing else
could possibly receive it. This "repent,” in
order to the kingdom of God, was the
only preaching which Christ set on foot,
and sent into every city and village.
But what do your preachers now say? Do
they call the present unChristian world,
as Christ ordered the unChrisian world
to be called, to the kingdom of God? Do
they say to Christians become workers of
iniquity,
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that have long refifted God's holy Spirit,
long abufed all Gofpel-Bleflings, trampled
all its Pearls under their Feet, and ever fince
their Baptifm, been wallowing in the Mire
of their fenfual Lufts ; do they cry aloud to
thefc miferable Sinners. Repent, and bring
forth Works meet for Repentance, or it will
be more tolerable for Sodom and Gomorrha
at the Day of Judgment than for you?
So far from this, that they teach and affirm
with Vehemence to all thefe Sinners, that
no Repentance, noQualifications, no Reqpuifite,
no Preparation, is neceflary fo put them in full
Polfe/fion of Chrift and all bis Ricbes ; and all for
this abfurd Reafon, becaufe Righteoufnefs,
that is, the Means of Righteoufnefs is the
free Gift of God, and was not procured, or
obtained by any Works of Men, therefore
Salvation can require no Works of Man.
Who can be blinder than he, who fees not
the Difference between a Saviour prepared
and given, and that Sa/vation which is to be
from him? Or who can more confound
the moft diftinct Things, than he who
affirms that of Salvation, which s only true
of the Saviour alone. It is troe of the
Saviour to fay, that he is freely given of
God, to be the Saviour of all Men, but it

K 2 is
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that have long resisted God's Holy Spirit,
long abused all gospel-blessings, tram-
pled all its pearls under their feet, and
ever since their baptism, been wallowing
in the mire of their sensual lusts; do they
cry aloud to these miserable sinners, re-
pent, and bring forth works meet for re-
pentance, or it will be more tolerable for
Sodom and Gomorrah at the day of judg-
ment than for you? So far from this, that
they teach and affirm with vehemence to
all these sinners that no repentance, no
qualifications, no requisite, no prepara-
tion, is necessary to put them in full pos-
session of Christ and all his riches; and
all for this absurd reason, because right-
eousness, that is, the means of right-
eousness is the free gift of God, and was
not procured, or obtained by any works
of men, therefore salvation can require
no works of man. Who can be blinder
than he, who sees not the difference be-
tween a savior prepared and given, and
that salvation which is to be from him?
Or who can more confound the most dis-
tinct things, than he who affirms that of
salvation, which is only true of the savior
alone. It is true of the savior to say,
that he is freely given of God, to be the
savior of all men; but it
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ks not true to fay of Salvation, that it is freely
given to all Men.

The Works of Man, do no more towards
making Chrift to be the all-fufficient Saviour
of the World, than towards making him to
be God and Man; but to have Salvation
from this free-given, perfect Saviour, all is
requifite, all is to be worked, laboured, and
done, which he commands us to have, and
do, and be. ‘Therefore faith St Paul of
this perfet Saviour, that be is the Author
of Sakvation (N.B.) to all that obey bim,
——Here you fee what an Error it is,
to fpeak of Saviour and Salvation, as one
and the fame Thing, equally free and inde-
pendent on Man’s Works. The perfet,
all-fufficient Saviour, is the free Gift of God,
that all Men might be faved ; but Salvation
is no free Gift, but ftands in the utmoft
Contrariety to it; it is to be purchafed.
A Saviour you cannot, you need not buy,
ke is already given you without Price and
without Money ; but all the Salvation that
you can have, muft be bought of this Saviour,
there is Nothing gratis here. But what are
ou to give for it? All that you have from
fallen Adam, all that the World, the Fleth,
and the Devil have treafured up in you;

nay -
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is not true to say of salvation, that it is
freely given to all men.

The works of man, do no more to-
wards making Christ to be the all-
sufficient savior of the world, than to-
wards making him to be God and man;
but to have salvation from this free-
given, perfect savior, all is requisite, all is
to be worked, labored, and done, which
he commands us to have, and do, and
be. Therefore saith St. Paul of this per-
fect savior, "that he is the author of salva-
tion (N.B.) to all that obey him."—Here
you see what an error it is, to speak of
savior and salvation, as one and the
same thing, equally free and independent
on man's works. The perfect, all-
sufficient savior, is the free gift of God,
that all men might be saved: but salva-
tion is no free gift, but stands in the ut-
most contrariety to it; it is to be pur-
chased. A savior you cannot, you need
not buy, he is already given you without
price and without money; but all the sal-
vation that you can have, must be
bought of this savior, there is nothing
gratis here. But what are you to give for
it? All that you have from fallen Adam,
all that the world, the flesh, and the devil
have treasured up in you;
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riay, Houfes, Lands, Fathers, Mothers,
Brethren, &c. are all to be forfaken, they
muft all of them lofe that Place and Power,
that they had in you, or you have no Salva-
tion, though you never wanted a free-given
Saviour.——Think of coming to Chrift
without thefe Requifites, thefe Qualifications,
thefe Preparation-Works, and then you will
be juft as welcome as the prodigal Son would
have been, had he come to his heavenly
Father with his Harlots in his Arms, that
he and they might have Rings and the beft
Robes put on them, without their giving or
doing any Thing for them.—What now is the
Parable of all that Penitence of the Prodigal,
his Renunciation of himfelf, his forfaking his
way of Life, his Senfe of his great Un-
worthinefs to have his fift Sonfhip, his
begging to be admitted to the Labour and
Obedience of an hired Servant, what is all
this for, but to tell every Son of fallen
‘Adam, that he is this very Prodigal, this
Keeper of Harlots, living with, and like
Swine in a ftrange Country, till he thinks of
going to Chrift with all thofe Qualifications,

Preparations, and Changes of Life and Man- .

ners, with which the prodigal Son went to
his Father te——May it not now be juii‘:jlg
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nay, houses, lands, fathers, mothers,
brethren, &c., are all to be forsaken, they
must all of them lose that place and
power, that they had in you, or you have
no salvation, though you never wanted a
free-given savior. Think of coming to
Christ without these requisites, these
qualifications, these preparation-works,
and then you will be just as welcome as
the prodigal son would have been, had
he come to his heavenly Father with his
harlots in his arms, that he and they
might have rings and the best robes put
on them, without their giving or doing
anything for them.—What now is the
parable of all that penitence of the prodi-
gal, his renunciation of himself, his for-
saking his way of life, his sense of his
great unworthiness to have his first son-
ship, his begging to be admitted to the
labor and obedience of an hired servant,
what is all this for, but to tell every son
of fallen Adam, that he is this very prodi-
gal, this keeper of harlots, living with,
and like swine in a strange country, till
he thinks of going to Christ with all those
qualifications, preparations, and changes
of life and manners, with which the
prodigal son went to his father? May it
not now be justly
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fuid with St Paul, Who bath bewitched you, yo

foolifb Preachers, to came forth with Zeal,
and Vehemence againft Qualifications, Pre-
parations, and Requifites to fit us for the
Grace and Favour of Chrift i——Did the
heavenly Father fend the Ring and the bef?
Robe to his wicked Son, whilft he was con-
tent with his Harlots, his hufks, and his
Swine? Was his Eye of Goodnefs turned
towards him, till he faw him upon the Road,
a forrowful Secker of his Father, with peni-
tential Works, and full Change of Life ?
Now if Chrift in his Parable hath fet forth
a Sinner come to his right Senfes, bow can
you more fhew, that you have loft your’s,
than by cautioning Sinners againft Qualifica-
tions, penitential Requifites and Preparations
to be received by Chrift ¢ What is the
whole Gofpel, but one continual Doctrine
of all that is to be done, denied, renounced,
and {uffered, in order to have any Intereft in
God's free Gift of Chrift, as a Saviour of
the World } =— Hear what the Saviour,
who came to fave all Men, faith to thofe
who forgot, that Repentance and good
Works were the Qualifications, and Requi-
fites to have any Share of his Salvation, J
know ye not, depart from me all ye Waorkers of
Iniquity.
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said with St. Paul, "Who hath bewitched
you," ye foolish preachers, to come forth
with zeal and vehemence against qualifi-
cations, preparations, and requisites to
fit us for the grace and favor of Christ?—
— Did the heavenly Father send the ring
and the best robe to his wicked son,
whilst he was content with his harlots,
his husks, and his swine? Was his eye of
goodness turned towards him, till he saw
him upon the road, a sorrowful seeker of
his father, with penitential works, and
full change of life?

Now if Christ in his parable hath set
forth a sinner come to his right senses,
how can you more show, that you have
lost yours, than by cautioning sinners
against qualifications, penitential requi-
sites and preparations to be received by
Christ?——What is the whole gospel, but
one continual doctrine of all that is to be
done, denied, renounced, and suffered,
in order to have any interest in God's free
gift of Christ, as a savior of the world?—
— Hear what the savior, who came to
save all men, saith to those who forgot,
that repentance and good works were the
qualifications, and requisites to have any
share of salvation, "I know ye not, depart
from me all ye workers of
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Zniquity=——1Ts this a Saviour, that calls for
no Salvation-Works, but will himflf, be
our whole Seviour, or none at a¥l?

Had Chrift begun his Gofpel, with faying,

Y am come to fave you all, without putting
you to any Pains or Labour to be faved, I
bring no Terms with me, nor have any De-
mands upon you, I look for no Requifites,
no Preparatory, no Repentance, and felf-
denying Works, I and all my Riches are
freely your’s; inward, inborn Goodnefs
cannot belong to you, but ye fhall be the
Children of ‘God, not becaufe ye are led by
the Spirit of God, but becaufe my Righte-
oufnefs {hall be outwardly imputed to you s
had this been the Gofpel of Chrift, your
Preachers of no Requifites, no Qualifications
to have Intereft in Chrift, niight well be re-
ceived as faithful Apoftles.

You all complain that Chriftianity is be.
come a mere outward Profeffion, without the
inward Spirit of the Gofpel. This juft and
true Complaint, how vain is it in your
Mouths? For how can your Chriftianity in
its beft State, be any Thing elfe but bare
outward Profeffion, if Chriftians neither
have nor can have any Righteoufnefs, but

that which is outwardly imputed to them ?
Can

ki
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iniquity."—Is this a savior, that calls for
no salvation-works, but will himself, be
our whole savior, or none at all?

Had Christ begun his gospel, with
saying, I am come to save you all, with-
out putting you to any pains or labor to
be saved; I bring no terms with me, nor
have any demands upon you; I look for
no requisites, no preparatory, no repen-
tance, and self-denying works; I and all
my riches are freely yours; inward, in-
born goodness cannot belong to you, but
ye shall be the children of God, not be-
cause ye are led by the Spirit of God, but
because my righteousness shall be out-
wardly imputed to you; had this been the
gospel of Christ, your preachers of no
requisites, no qualifications to have in-
terest in Christ, might well be received as
faithful apostles.

You all complain that Christianity is
become a mere outward profession, with-
out the inward spirit of the gospel. This
just and true complaint, how vain is it in
your mouths? For how can your Christi-
anity in its best state, be anything else
but bare outward profession, if Chris-
tians neither have nor can have any
righteousness, but that which is out-
wardly imputed to them?
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Can you ‘complain, or accufe them of not
" being inwardly of the Spirit gpd Life of the
Gofpel, if Gofpel-Goodnefs cannot be a
Birth within them, but only the Goodnefs
of another, that isto bg accounted as theirs ?
Either therefore, give up your outwardly
imputed Righteoufnefs, or complain no more
that Chriftians are mere Formalifls ; for both
you and all your Preachers, however awake-
ned, can only be Formalifis yourfelves, and
can awaken nothing but Formality in others,
unlefs the righteous Spirit of Chrift hath its
Fullnefs of a Birth in the inmoft Spirit, both

of Preachers and Hearers.

St Paud {aith, Circumcifion is not that which
is outward, but of the Heart. Is it not full as
neceffary to fay of Righteoufnefs, that it can-
not be an outwardly imputed Thing, but
muft be the Righteoufnefs of the Heart.
Had Paul told them, that the Circumcifion
of the Heart could only be outwardly im-
puted to the Circumcifers of the Flefh, he
had preached the Law, as you do the Gof-
pel. Again, He is not a Jew, faith he, that
is one outwardly. How unlike is this to your
Dodtrine, which will not allow the Chriftian
to be one inwardly, but {olely by that which
is outwardly imputed to him.——Again, the

Spirit,
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Can you complain, or accuse them of not
being inwardly of the spirit and life of the
gospel, if gospel-goodness cannot be a
birth within them, but only the goodness
of another, that is to be accounted as
theirs? Either therefore, give up your
outwardly imputed righteousness, or
complain no more that Christians are
mere formalists; for both you and all your
preachers, however awakened, can only
be formalists yourselves, and can
awaken nothing but formality in others,
unless the righteous Spirit of Christ hath
its fullness of a birth in the inmost spirit,
both of preachers and hearers.

St. Paul saith, "Circumcision is not
that which is outward, but of the heart."”
Is it not as necessary to say of righteous-
ness, that it cannot be an outwardly im-
puted thing, but must be the righteous-
ness of the heart? Had Paul told them,
that the circumcision of the heart could
only be outwardly imputed to the cir-
cumcisers of the flesh, he had preached
the Law, as you do the gospel. Again, "He
is not a Jew," saith he, "that is one out-
wardly." How unlike is this to your doc-
trine, which will not allow the Christian
to be one inwardly, but solely by that
which is outwardly imputed to him.—
Again, "the
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Spirit, faith he, beareth Witnefi with our
Spirit, that we are the Children of God. But
how could this be, but becaufe the Spirit
that is within us, is 2 Birth of that holy
Spirit, whofe Witnefs agreeth with it? For
fuppofe no Birth of the Spirit within us, and
then we have only that matural old Man,
that knoweth not the Things of the Spirit, be-
caufe they are Foolifbnefs to bim.

Metbodsfi. Let me before we part, only
afk you thefe two Queftions. Would you
be glad to fee Chriftianity continued in its
prefent, poor, blind, and apoftate State from
the Truth and Life of the Gofpel ? Or can
you fhew me, how it can return to its firft
Purity and Perfection of Godlinefs, unlefs
Preachers go forth in fuch a Spirit of Zeal,
calling the World to Chrift, as ours do?

Churcbman. Take this for a full Anfwer
to every Queftion of this Kind.

There are but two Spirits that govern
every rational and intelligent Life. The
one is the Spirit of God, the other is the
Spirit that is fallen from God, and Works
contrary to him. Nothing is good in any
Crgeature, but becaule the good Spirit of God
is the Doer of it; nothing is Evil, but that
which is done by the Spirit of the Creature

L fallen

[ 73 ] Modern English

Spirit," saith he, "beareth witness with
our spirit, that we are the children of
God." But how could this be, but because
the spirit that is within us, is a birth of
that Holy Spirit, whose witness agreeth
with it? For suppose no birth of the
Spirit within us, and then we have only
that "natural old man, that knoweth not
the things of the Spirit, because they are
foolishness to him."”

Methodist. Let me before we part, only
ask you these two questions. Would you
be glad to see Christianity continued in
its present, poor, blind, and apostate
state from the truth and life of the gos-
pel? Or can you show me, how it can re-
turn to its first purity and perfection of
godliness, unless preachers go forth in
such a spirit of zeal, calling the world to
Christ, as ours do?

Churchman. Take this for a full an-
swer to every question of this kind.

There are but two spirits that govern
every rational and intelligent life. The
one is the Spirit of God, the other is that
spirit that is fallen from God, and works
contrary to him. Nothing is good in
any creature, but because the good Spirit
of God is the doer of it; nothing is evil,
but that which is done by the spirit of
the creature
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fallen off from God, and working in felf
Will. Here you have the infallible
Touch-Stone for the Trial of all Spirits,
which never can deceive you. Every
Spirit that calls you to be delivered from any
Thing, but the Evil that is in your own
Spirit, or th? turns you to any Thing, asa

Deliverance fr
Power of God within you, is not of God,
but is an Agent under that Spirit, that is
fallen off from God. .
The Chriftian Religion has no Ground,
or Foundation, but becaufe the Spirit of
Man has loft its firlt State of Union with
God, and is unable of itfelf to recover it.
—Hence it is, that Chrift, God and Man
united, is the one only poffible Reftorer of
Man's firft Union with God. Therefore
the whole of our Redemption confifts in our
being made one with Chrift, effentially born
of him, that having his whole redeeming
Nature come to Life in us, we may be in
him, as he is in God, one Spirit, one Life
to all Eternity.—~——God was in Chriff fefus,
faith - Paul, reconciling the World to bimfelf.
But Chrift was the Reconciler between God
and Man, only and folely by that which he
was, did, fuffered, and obtained by and
through

om it, but to the Spirit and
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fallen off from God, and working in self-

will.—Here you have the infallible
touchstone for the trial of all spirits,
which never can deceive you.——Every

spirit that calls you to be delivered from
anything, but the evil that is in your own
spirit, or that turns you to anything, as a
deliverance from it, but to the Spirit and
power of God within you, is not of God,
but is an agent under that spirit, that is
fallen off from God.

The Christian religion has no ground,
or foundation, but because the spirit of
man has lost its first state of union with
God, and is unable of itself to recover it.
Hence it is, that Christ, God and
man united, is the one only possible re-
storer of man's first union with God.
Therefore the whole of our redemption
consists in our being made one with
Christ, essentially born of him, that hav-
ing his whole redeeming nature come to
life in us, we may be in him, as he is in
God, one spirit, one life to all eternity.—
— "God was in Christ Jesus," saith Paul,
"reconciling the world to himself." But
Christ was the reconciler between God
and man, only and solely by that which
he was, did, suffered, and obtained by
and
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through his whole Procefs. This is his Me-
diation-Work. Are you in this Procefs,
you are in the Arms of your Mediator ; his
Mediation-Work is like a new Creation
within you, and what God faw in his be-
loved Son, that he fees in you; and you
muft belong to God, as he does, becaufe
his Nature, Life, and Spirit, are in you.
——Therefore, is any one reconciled to
God, it is becaufe Chrift is born in him;
-but the Seed of Chrift, which is in every
Son of .Adam, never comes to the Fullnefs
of the Birth of the new Creature, but
through the Procefs of Chrift.——This is
the one ftraight Gate, and narrow Way, out
of which, there is nothing but Sin, Death,
and Hell, to every Man. Without Chrift,
we are without God, but who is withoue
Chrift, i told you in the following Words,
Unlefs a Man deny bimfelf, take up bis Grofs,
&c. and follow me, be cannot be my Difciple,

This is the one Term of Union with Chriit.
Suppofe now a Preacher comes to you
from Rome, with his invented Do&rines
about Saints, Images, Sacraments, and Tran-
- fubftantiation, &¢. threatning certain Dam-
nation to all that do not receive them ; fup-
pofe another coming from Geneva, as full of
L2 Damnation
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through his whole process. This is his
mediation-work.——Are you in this proc-
ess, you are in the arms of your media-
tor; his mediation-work is like a new
creation within you, and what God saw
in his beloved Son, that he sees in you;
and you must belong to God, as he does,
because his nature, life, and Spirit, are
in you.——Therefore, is anyone recon-
ciled to God, it is because Christ is born
in him; but the seed of Christ, which is
in every son of Adam, never comes to the
fullness of the birth of the new creature,
but through the process of Christ.
This is the one strait gate, and narrow
way, out of which, there is nothing but
sin, death, and hell, to every man.——
Without Christ, we are without God; but
who is without Christ, is told you in the
following words, "Unless a man deny him-
self, take up his cross,"&c., "and follow
me, he cannot be my disciple.” This is the
one term of union with Christ.

Suppose now a preacher comes to
you from Rome, with his invented doc-
trines about saints, images, sacraments,
and transubstantiation, &c., threatening
certain damnation to all that do not re-
ceive them; suppose another coming
from Geneva, as full of
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Damnation for all thofe, who will not re-
ceive his invented Doétrines of faving Faith
without Works,——of the Righteoufnefs of
Chrift, not inwardly born, but only out-
wardly imputed to you,~-of a Salvation and
Dampation, equally the one fole Work or
Gift of God, neither of which you can any
more help, or hinder, than you can help or
hinder the Duration of the World, or add
one Cubit to your cwn Stature j———What
Gofpel-Eyes muft he have, who did not fee
as many Marks of the Beaff, the Whore, and
the falfe Proptet in one of thefe Preachers,
as in the other ? Or can you think, if St Paul
was again in the World, he would give a
hearticr God-Speed to the one, than to the
other ? Had the Apoftle been a Preacher
of your Imputatiza-Decélrine, he would never
have faid, What Fellow:flip Lath Righteoufnefs
seith Unrighteoulinfs 2 as knowing that this
was the very Feliowihip which Chrift had
with the Sons of fallen Adam ; his Righte-
oufnefls being only outwardly imputed to
theic Unrightenfinfsi.  Again, how could he
have cricd out, as of an impofiible Thing,
Wihat Communion bath Light with Darknefs,
or what Concord bath Clhriff with Belial2 Fog
had your Imputation-Doctrine been his, he

would
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damnation for all those, who will not re-
ceive his invented doctrines of saving
faith without works;—— of the righteous-
ness of Christ, not inwardly born, but
only outwardly imputed to you;— of a
salvation and damnation, equally the one
sole work or gift of God, neither of which
you can any more help, or hinder, than
you can help or hinder the duration of
the world, or add one cubit to your own
stature; what gospel-eyes must he
have, who did not see as many marks of
the beast, the whore, and the false
prophet in one of these preachers, as in
the other? Or can you think, if St. Paul
was again in the world, he would give a
heartier God -speed to the one, than to
the other? Had the apostle been a
preacher of your imputation-doctrine, he
would never have said, "What fellowship
hath righteousness with unrighteous-
ness?" as knowing that this was the very
fellowship which Christ had with the
sons of fallen Adam; his righteousness
being only outwardly imputed to their
unrighteousness. And how could he have
cried out, as of an impossible thing,
"What communion hath light with dark-
ness, or what concord hath Christ with
Belial?” For had your imputation-
doctrine been his, he
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would have known, that if Light was but
outwardly imputed to Darknefs, then the
Darknefs would be in Communion with
Light ; and if Chrift's Righteoufnefs was but
outwardly imputed to the Sons of Belial,
then there would be Concord between Chrift
and Belial. This is the blafphemous
Abfurdity of your Imputation-Doétrine ; for
unlefs the whole fallen Nature of Man be
born again from above, the Righteoufnefs
of Chrift outwardly imputed to it, is but
like the fame imputed to the unchanged
Sons of Belial. '

Without me, faith Chrift, ye can do Nothing,
that is, all is in vain without my Procefs;
for Chrift is that, which his Procefs is.——
St Paul faith, No one can call fefus Lord, but
by the Hbly Ghoff. In thefe two fhort
Texts, you have the whole Nature and Sub-
ftance of Chriftian Redemption, namely,
that it all confifts in the Procefs of Chriit,
and the coming of the Holy Ghoft. Chrift’s
Procefs in the Flefh, is the one only way
of dying to all that flethly Evil, that Adam
brought to Life in us; Chrift come in the
Spirit, is the one only quickening of that
_divine Life, to which A4dam died. Truft to
any Thing elfe, feek to any Thing elfe, but

this
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would have known, that if light was but
outwardly imputed to darkness, then the
darkness would be in communion with
light; and if Christ's righteousness was
but outwardly imputed to the sons of Be-
lial, then there would be concord be-
tween Christ and Belial.——This is the
blasphemous absurdity of your imputa-
tion-doctrine; for unless the whole fallen
nature of man be born again from above,
the righteousness of Christ outwardly
imputed to it, is but like the same im-
puted to the unchanged sons of Belial.

"Without me," saith Christ, "ye can do
nothing," that is, all is in vain without my
process; for Christ is that, which his
process is. St. Paul saith, "No one can
call Jesus Lord, but by the Holy Ghost."—-
In these two short texts, you have the
whole nature and substance of Christian
redemption, namely, that it all consists
in the process of Christ, and the coming
of the Holy Ghost. Christ's process in the
flesh, is the only way of dying to all that
fleshly evil, that Adam brought to life in
us; Christ came in the Spirit, is the one
only quickening of that divine life, to
which Adam died. Trust to anything else,
seek to anything else, but
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this Procefs of Chrift, and this Power of the
Holy Ghoft, and then all your leaning upon
the Gofpel, will be no better than leaning
upon a broken Reed. Thefe two funda-
mental Truths plainly thew, why the firft
preaching of the Gofpel began, and muft
ever go on, faying Nothing but what is
implied in thefe Words, Repent, for the King-
dom of God is at Hand.——Repent, fhews
the Necefiity of making Chrift's Procefs the
one Way to the Kingdom of God; for
Repentance-Works are in his Procefs, and
no where elfe.——For the Kingdom of God
is at Hand, thews that Chrift's coming in
the Spirit, is the one Thing fought for by
his Procefs ; for the Kingdom of God come
amongft Men, is Nothing elfe but Chrift
come in the Power of the Spirit, and where
this Power is not come in the Likenefs of
a Kingdom, whatever Plenty there may be
of Preachers, the Kingdom of God is yet
afar off.

The Law ended with Chrift come in the
Flefh ; his Procefs was the fullfiling of all
its Types, Figures, and Sacrifices.

The coming of Chrift in the Spirit, is juft
the fame one only fillfiling of all the Gofpel-
Difpenfation.——And as the Law would
. have
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this process of Christ, and this power of
the Holy Ghost, and then all your leaning
upon the gospel, will be no better than
leaning upon a broken reed. These
two fundamental truths plainly show,
why the first preaching of the gospel be-
gan, and must ever go on, saying nothing
but what is implied in these words,
"Repent, for the kingdom of God is at
hand."—"Repent," shows the necessity
of making Christ's process the one way
to the kingdom of God; for repentance-
works are in his process, and nowhere
else.——"For the kingdom of God is at
hand," shows that Christ's coming in the
Spirit, is the one thing sought for by his
process; for the kingdom of God come
amongst men, is nothing else but Christ
come in the power of the Spirit; and
where this power is not come in the like-
ness of a kingdom, wherever plenty there
may be of preachers, the kingdom of God
is yet afar off.

The Law ended with Christ come in
the flesh; his process was the fulfilling of
all its types, figures, and sacrifices.

The coming of Christ in the Spirit, is
just the same one only fulfilling of all the
gospel-dispensation.——And as the Law
would
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have been all in vain, without Chrift’s
coming in the Fleth, fo would the Gofpel
alfo, without Chrift’s coming in the Spirit.
And the Yew with his Old Teftament,
rejecting Chrift come in the Flefh, is juft
as true to the Law, as the Chriftian is to
the Gofpel, who does not own Chrift as
come in the Spirit, to be the one only
fullfiling of all it's Doctrines. For as all
the Types, Figures, and Sacrifices of the
Law, were in themfelves but empty Shadows,
without Chrift being the Life of them, fo all
Things written in the Gofpel, are but dead
Letters, till Chrift coming in the Spirit
quickens a new Creature, to be the Reader,
the Rememberer, and Doer of them.
Therefore, where the Holy Spirit is not
fought after, trufted to, and refted in, as
the End, the Subftance, and living Powes
of the whole Gofpel, it is no Marvel, that
Chriftians high or low, learned or un-
learned, Churchman or Diffenter, fhould
have no more of Gofpel-Virtues, than the
“fews have of patriarchal Holinefs ; or that
the fame Lufts, Vices, and worldly Craft,
which profper amongft apoftate Fews, thould
break forth with as much Strength in a fallen,
Chriftendom.

Ses
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have been all in vain, without Christ's
coming in the flesh; so would the gospel
also, without Christ's coming in the
Spirit. And the Jew with his Old Testa-
ment, rejecting Christ come in the flesh,
is just as true to the Law, as the Chris-
tian is to the gospel, who does not own
Christ as come in the Spirit, to be the
one only fulfilling of all its doctrines.
For as all the types, figures, and sacri-
fices of the Law, were in themselves but
empty shadows, without Christ being the
life of them, so all things written in the
gospel, are but dead letters, till Christ
coming in the Spirit quickens a new
creature, to be the reader, the remem-
berer, and doer of them. Therefore,
where the Holy Spirit is not sought after,
trusted to, and rested in, as the end, the
substance, and living power of the whole
gospel, it is no marvel, that Christians,
high or low, learned or unlearned,
Churchman or dissenter, should have no
more of gospel-virtues, than the Jews
have of patriarchal holiness; or that the
same lusts, vices, and worldly -craft,
which prosper among apostate Jews,
should break forth with as much
strength in a fallen Christendom.

[
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See here then your Work, ye awakened
Preachers, if God has fent you forth, you
can have no other Errand but that, on
which Chrift fent his Apoftles.
you preach any Thing but the Procefs of
Chrift, as the way to the Kingdom of God,
or call Men to any Power of walking i it,
but that of the Holy Spirit, you are Strangers
to, or Deferters from the Truth, as it is in
Jefus, for neither Chrift, nor his Apoftles,
ever taught any Thing elfe but this.——
The old Man muft die, or the new Man
can never be made alive in Chrift. But
Nothing brings Death upon the old Man,
but that one felf-denying Procels of Chrift ;
Nothing gives Life to the new Man, but the
one Spirit of Chrift born init. This is the
Gofpel-Language from the Beginning to the
End.

With this Language in your Mouths, the
whole Gofpel is with you, you may cry
aloud and fpare not; be as zealous here as
you will or can; go out into the Streets and
Lanes, the Highways and ITedges; compel

Hypocrites, Senfualifts, Worldlings, and

hardned Sinners to tremble at their Ways,
to dread every Thing that is contrary to
Chrift’s Salvation-Procefs; preach certain®

Damnation

Do -
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See here then your work, ye awak-
ened preachers, if God has sent you
forth, you can have no other errand but
that, on which Christ sent his apostles.—
— Do you preach anything but the proc-
ess of Christ, as the way to the kingdom
of God, or call men to any power of walk-
ing in it, but that of the Holy Spirit, you
are strangers to, or deserters from the
truth, as it is in Jesus, for neither Christ,
nor his apostles, ever taught anything
else but this. The old man must die,
or the new man can never be made alive
in Christ. But nothing brings death upon
the old man, but that one self-denying
process of Christ; nothing gives life to the
new man, but the one Spirit of Christ
born in it. This is the gospel-language
from the beginning to the end.

With this language in your mouths,
the whole gospel is with you, you may
cry aloud and spare not; be as zealous
here as you will or can; go out into the
streets and lanes, the highways and
hedges; compel hypocrites, sensualists,
worldlings, and hardened sinners to
tremble at their ways, to dread every-
thing that is contrary to Christ's salva-
tion- process; preach certain
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'Damnatiun to every finful Luft of the Flefh,

and no pofiible Power to be delivered from
it, but by Chrift coming in the Spirit, to
* fet up his own Kingdom of God within you ;
and then, every one who has the leaft
Spark of Goodnefs living in his Soul, will
call you the Sent of Ged, will wifh Prof-
perity to all your Labours of Love, and no
one will ‘be againft you, but he that is not
with Chrift.

‘But if you come forth with the new fangled,
Ungofpel Doétrines of a Calvin, a Zinzendorf,
&c. be your Zeal as great as it will, it only
unites you with the Brick and Mortar-
Builders of that Anti-chriftian Babel, which
the Prince of the Power of the Air has fet up,
in full Oppofition to that Rock, on which
Chrift has built his one, Catholic, univerfal
Salvation-Church.

And now, my dear Friend, withing you,
from the Bottom of my Heart, all that
Bleffing, which Chrift beftowed upon his
Apoftles, when he faid, My Peace I [eave
awith you, my Peace I give unto you, 1 bid you
Farewel, .
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damnation to every sinful lust of the
flesh, and no possible power to be deliv-
ered from it, but by Christ coming in the
Spirit, to set up his own kingdom of God
within you; and then, everyone who has
the least spark of goodness living in his
soul, will call you the sent of God, will
wish prosperity to all your labors of love;
and no one will be against you, but he
that is not with Christ.

But if you come forth with the new-
fangled ungospel doctrines of a Calvin, a
Zinzendorf, &c., be your zeal as great as
it will, it only unites you with the brick
and mortar-builders of that anti-
Christian Babel, which the prince of the
power of the air has set up, in full oppo-
sition to that rock, on which Christ has
built his one, catholic, universal salva-
tion-church.

And now, my dear friend, wishing
you, from the bottom of my heart, all
that blessing which Christ bestowed
upon his apostles when he said, "My
peace I leave with you, my peace I give
unto you,"I bid you farewell.

FINIS






